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Boxpyr KHHrH nmpod. C. B. Tponuxkoro: 
“QO nenmpaBaze Kapzosaukoro Pacxonza” 


OTKPbITOE TIHCMO 


npeactasutes MockoscKkoH NatTpHapxuH B TapmxKe 
MHTponoauTy HuKosaw. 


Moayuna u3 Tlapwxa Bamu mpuHcitanHyto Opouropy mpod. C. 
B. Tponuuxoro “O xHenpaBge Kapaospaukoro packowqa” u He MOry 
NOHATb, 3a4eM Bb 9TO CHedaiH. 3a4ueM OHa HallHcaHa — ”@ NOHHMaW, 
HO 3a4eM ee paccbi.1aTb He H3 Mocksbl, a 43 Tlapwxka — He NOHHMaW. 


Tot, KTO 6h B Kuese, Kak ObIN A, TOT He HYKMaeTCA HH B 
BbIABAeHHAX Baweh “nmpaBabi”, MOTOMY 4YTO MbI XOTHM 2KHTb MpaB- 
now Xpucropok. Bawa xe “npaBaa” HaM Obia BbIACHeHa TOra, 
KOrga Mbi Opin B JlyKbxHOBCKOH TlopbMe, TOrga, KOrZa B Kuese, B 
30aHHH HHCTHTYTAa OarOpOAHbIX AeBHU, Hac “y4HIH”, yrpoxan pac- 
cTpeJOM, TOra, KOra Mbl, 3alllHuaicb OT Baie coBeTckoH “npaB- 
Abi”, HCKaIH 3auluTbI B EnoxoscKkom co6ope B Mockse, kKorgza rouz0- 
HbI€é, MPOMOKUIHe OT OKAA, CbeqaeMble HaC€KOMBIMH, CKPbIBaJHCb 
Ha KiaqOuuax... HaM He HYKHO Tenepb 3HaTb “BawieH npapgzni”, 
OHa Y Hac B HalemM cepzue. 


Meus TOJbKO HHTepecyeT, YTO NOGyxAaeT Bac B Ilapwxe ze- 
JaTb TO, YTO AeNatwT, MO NOHATHOH mpHyunHe, B Mockse? 


A ckaxky — MHe CTpalwHo. Bau THTy.1 roBopHT, 4TO Bui cay- 
#*KHTeIb LlepkBH XpuHcToBOH, HO Baw AeHcTBHA NMOKa3bIBaWOT, 4TO He 
3Haete Xpueta. Ecau 6p Bol 3HamH uw XHAH ObI Xpuctom, Bu He 
npHciaiH Obl MHe 3TOH Gpowropbil. Kak Bam He cTpaulHo, uto 6yzeT? 
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Beab nepea Bamu, Kak H Neped KaxKAbIM YeCAOBeEKOM, OTKPbITaA MO- 
ruta. Uto »xget Bac? Heyxean xe y Bac y6uTa coBecTb? 


A we Hanucan Ont Bam 3Toro nucbMa, ecun Opt Bu Oban B 
Mocxse. Ho Bedb BbI B Ilapwxxe, B CBOGOAHOH cTpaHe. Tlozymaiite, 
uTo Boi menaete?! Komy cayxute?! 


Iporonpecsutep AupHan Pbimapenko. 
Cnpuxr Basan, H. H. 


OTBET MPOTONMPECBUTEPY AJIPHAHY PbIMAPEHKO 


Ha ero “OTKpbiTOe NHCbMO MHTpONnOAKTy HuKkonato” (B [MapHxKe) 
no nosponzy 6powwpy npod. C. B. TpoxuKoro 
“O HenpaBae KapnzoBaukoro packOoaa. 


Jloporoi o Tocnogze o. npotonpecsutep! 


Xapaxtep Bawero “Otkpbitoro mucbMa” MHe — B JIHYHOM 
naaHe — He Tpe6yeT OTBeTa, HO Te MPHHUHMHAabHble OCHOBAaHHA, 10 
KOTOPbIM OHO HamMcaHO — Tpe6yioT. Mb roTOBbl AaTb KaxKOMY OT- 
Bet “oO Hauiem ynoBaHHH” (I [etpa III, 15). 


Xota Bal H NMHWHTe B CBOCM MNHCbMe: “3a4eM HaMHCaHa 9Ta 
KHHTa, A NOHHMalO”, OAHAKO, CYA NO TOMY 4TO BbI HanHcadH, HMeH- 
HO 3TOro-TO Bai w He MOHHMaeTe. Ilo MOeMy MHeHHHW, ecan On Bul 
ReHCTBUTeCAbHO NOHHMAJH, TO He HalHcatH 6Obl cBOero OTKPBITOrO 
nucbMa. Bb He NOHHMaeTe, YTO HHKAKHe HCTOPHYeCKHEe MOTPACeHHA, 
HH CTpawaHHA Ha 3eMJ@, HHKAaKHe MPOJHTHA KPOBH, COBePLIIeHHbIe 
KeM ObI TO HH ObI0, — He MOrYT H3MCHHTb BCYHbIX Hadad, Ha KOTO- 
PpbIX cTOHT cH10K~ Boxueh LlepkosBb Xpuctosa Hava. eBaHreJb- 
CKHX CXOJHTb C KOTOPbIX HHKTO H HHYTO B MHpe He JOJDKHO ee 
3acTaBHTb. OcHoBpaHa Ona CbinoM BooxkHHM pad cnaceHHA 4er0Be- 
KOB — BK1104asA KH TEX, KTO MYYHT H KTO YCOBe4eCKYH KPOBb MpoOuH- 
BaeT. Sto — Ta muccus Llepxsu, Ha KOTOpyw Bor nocaaa ee B Mup. 
HM ecan Llepkosb comet c eBaHrewbCKHX CBOHX OCHOBAaHHA, Ona 
nepectanet Obitb LlepKoBbio H cTaHeT B YPOBeHb C OAHOW H3 TeX 
“DeAHPHO3HO-NOAHTHYeCKHX” NapTHH, KOTOpBIxX 6e3 cueTa OblBatO H 
Bcerma OyazeT B YeTOBENeCKOM MHpe. 


Bol, 0. NpoTonpecBuTep, pewaetecb Ge3saneAAAWHOHHO yTBep- 
*K1aTb, YTO A “He 3HaK Xpucta”. Co cBoeh cTOpoHbl, yBaxan Baul 
caH H WepKOBHOe CayxKeHHe, — A HE CYHTAKW BO3MOXHbIM An ceOn 
vTBepxKAaTb NOAOGHOe %Ke B OTEOWeHHH Bac. He mory H He JOA- 
*KeH 3allMulaTb ce6s nepea Bamu. Bce Mbl, B CBOH AeHb NpeAcTaHeM 
Ha Cy npaBeaznoro Cyauu. On 0 KaxKAOM H3 HAC pelwHT — KTO 6.H- 
*Ke K mpaBae Ero, a KTO Aanmbue. Hi Kak HaM 3HaTb, MOKET OBITb 9TO 
npeapewenHe yxKe NpewHaNHcaHO B KHire *XHBOTa. M3 Baulero mucb- 
Ma BHAHO, 4TO Bul 3a6bIaH ApeBHIOW HcTOpHWO LlepKBH H MyTH pac- 
npOcTpaHeHHA XPHCTHAHCTBA B HCHABHACBLUICM HK MpOOKAaIOULeM He- 
HaBHeTb ero MuHpe. He peBosmwunel, He OrHeM H Me4eM a clo- 
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BOM JHKOOBH H MpOUleHHA, CMArYeHHeM Cepsell YeMOBeYeCKHX — 4a- 
CTO CBOHX Ke roHHTereH — no6eqHAO OHO H NPHBJeKIO KO XPHCTy 
njeMeHa. Hapozbl, rocyfzapctsa. HM o TakolH-To “no6eze, nob6enHB- 
weH MHP, Bepe HauleH” — pagyetca cB. an. Moann Borocaos (1 
Vion. V, 4). 

Bauie MHCbMO COCTaBJeHO 6e€3 BHAHMOCTH CaMOMAaJIeHUIHX OC- 
HOBaHHH. B HeM HET HH OZHOFO C0OBa O COMePKaHHH KHHTH pod. C. 
B. Tponukoro. Oxo Bamu co3HaTeAbHO 3aMas4uMBaeTcA. O KHHTre ro- 
BOPHTCA C HCKYCCTBEHHBIM BbIpaxKeHHeM y2Kaca, KaK O 4M TO CTPalll- 
HOM, 4TOObI YeTOBeKy C He HeE3HAKOMOMY OHa Cpa3y npeAcTaBHlacb 
6bI cpeqoTOUHeM O6MaHa, NOAAOMKHOCTH HW HenpaBaAbl. A raaBHbIM 
cOMepxKaHHeM KHHrH, — OCTaBHB B CTOPOHe HCTOPHWO HM KaHOHbI, — 
ABIACTCA HMCHHO Ta MbICAb, 4TO LlepKOBb H B Hall AHH (Kak H BCe 
muBH Ee 6bITHA) MOXeT GOPOTbCA C HEBEPHeM TOAbKO TeM NyTeM, Ka- 
KHM Ona H B ApeBHOCTH noGezHAa MHp. Hukak — “He OrHeM H Me- 
4ueM”, He peBowiouneH, He “KPeCTOBLIM MOXOOM” (NOpoOxKeHHbIM 
BMeCTe C HHKBH3HUKHeH — PHMOM), He BHelUHeH BOHHCKOH HAH NO- 
JHUCHCKOW CHOW H HE HaseKOI Ha O4epeAHOTO BOKAA HAM Ke- 
capa. Ilo MbICIH KHHTH — HeT JA XPHCTHaH HHOTO MYTH, Kak NO 
cB. anocroay (Pum. XIII), npH3sHaHHe BcAKOH rocyapcTBeHHOH BJla- 
CTH H 4eCTHOe HCNOMHEHHE PpaxkAAaHCKOrTO AoOMra. TOAbKO 3THM Ny- 


TeM, He MpeccieqyA HHKaKHX CBOHX HHTepecoB — HH KaCCOBbIX HH 
NOAMTHYeCCKHX — HO eCAHHCTBEHHO CTpeMACb NMpHBIeyb KO XpucTy 
Bcakoe cepaue — MOXKeT XPHCTHAHCTBO CHOBa nOGeAMTb CTpalliHy1o 


BOJHY MHPOBOrO aTeH3Ma, KOTOPbIM CH’ °H HMCHHO MO MPH4HHe Ha- 
wero (ABHOrO HH TaHOroO) MaJOBepHs, HalHX MOPaJbHbIX H CO- 
WHabHbIX HenpaBa. HM nowAHHHO — HeT Celiyac 2A XPHCTHaH HHO- 
ro NyTH, XOTA Obl 3TOKW — Kaxyulewoca HX “caa6ocTbIO” — H NOJb- 
30BaIHCb CHJAbHbI€c MHpa Cero B CBOHX 3e€MHbIX WeAAX H pacueTaXx, 
02H He BepyloulHe B bora HW He 3HalolHe CHAI CroBa Ero. Tak pa- 
moBasicA He€KOra AHaBOA, KOrMa Ha 3eMAe pacnHHatn Xpucta-Yes0- 
BeKa, TaK paloBaicA ad, normoulan Ero ayuwy, He Benqaa, 4TO On 
ero pa3sopHrT. 


BHAHMO, 3TH NpocTbie MbICAH CTaIH HeEAOCTYNHbIMH 21s “xpH- 
cTHaH” Hallero BeKa, BePALLHX GOAbWe Mey BOKAeH, 4emM 3anoBeaAM 
Epanreaua H CHle Bowne, KoTOpad B “HEMOLIH” YeOBe4eCKOH CcoO- 
Bepuiaetca. BHAHMO, 3TH XPHCTHaHe He MOFyT NOHATb, 4YTO CCH OHH 
6yAYT HCKaTb 3alllHTbI Bepbl CBOeH BO XpHCTa TOJAbKO B CHae 4e0- 
BeyecKOH, TO BoKHA CHa H OCTABHT HX C STOW HX YeEOBEUeCKON CH- 
101 H 4TO 3STOH cBOeH CHOW OHH HHKOFAa He NOOeAAT CHA MHPO- 
BOrO aTeH3Ma. 


ToabKO XPHCTHAHCTBO, 4YHCTOe OT BCAKHX IMpHCTpacTHH, KO- 
PbICTHBIX PacueTOB, KaK H OT %Ke@AaHHA HaCHAHeEM MOaBHTb, HHY1O 
MbICJIb, APyryl0 Hel — TOAbKO TaKO€ XPHCTHAHCTBO M@KCT 3acJy- 
XKHTb LOBepHe, NOGeAHTb Ayluly aTeHcta (OcO6eHHO pyccKoro) H ero 
MHpOBO33peHHe. Bceskoe Apyroe “noayxpuHcTHaHcTBO” — O6uecTBeH- 
HO-MOAHTHYeCKOFO XapakTepa c MpHMeCHMH BCAKOrTO GoeBoro “aH- 
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TH” XPHCTHAHCTBO “KOMMPOMHCCHOe” MOXKET TObKO OCAaOAATb Ha 
3emie e210 XpHCTOBO, AaBaTb OPyxXHe B PYKH CFO MPOTHBHHKOB, 
CIYXKHTb OCHOBaHHeM K HX He€LOBeEPHW. 


B OTKPbITOM MIHCbMe He TOJIbKO BbIPaxkKaeTCA HeCMOHHMAaHHe, HO 
H COAe€PKHTCA OTKAS OT NOHHMAHHA. Haanune, HMCHHO 3arpaHHued, 
B “cBOOOAHbIX” (OT rpexa-2H?) CTpaHaX CTOPOHHKOB TakKOrO NyTH 
Llepxksu (6yab To B CCCP, 6yab emule rae) CBHeTebCTByeT O ray- 
60KHX NPHHUHMHaIbHbIX OCHOBaHHAX, Ha KOTOPbIX CTOAT 3TH JIKOJH 
H KOTOPbIX YNOPHO He BHAAT H He XOTAT BHZeTb Apyruve. Bewb OWnH- 
604HO H HepasyMHO BCeX 9THX JAWAeH CUHTATb “MpOaBLIHMHCA”, 
“WyY2aMH” HJM... MpoOcTO HaHMBHbIMH HAHOTaMH. STO rpaHH4HT C 
HEOOPOCOBeCTHOCTbWO TeX, KTO MPHBbIK TaK PaccyKaTb. 


Mpodeccop C. B. Tponukuii xuBeT KH NHWeT BHe rpaHHu CCCP. 
Kuura “O HenpaBae KapsOBallKoro pacKOJa” HamHcaHa HM MO Mpocb- 
6e H3 cCpeabl 9MHrpauHH Ona HaneyaTaHa B Ilapwxe. OTkyaa xe et 
ObITb paccblJaeMOH, Kak He H3 IlapHxa? Lletb HanHCcaHHA KHHrH — 
3alUlHTa HCTOPHYeCKOrO MYTH XPHCTHAHCTBa OT COBEPeCMeHHbIX “peB- 
HHTeeH” HW “3aULMTHHKOB” Apyroro “BOHHCTBYHWULero” MYTH, KOTO- 
pbih Ha Zene BexeT K NOryOseHHWO XPHCTHAHCTBa, MOTOMY 4TO 3TH 
“PDeBHHTCIH” ABIAIOTCH XKEPTBOW CBOerO CTPaCcTHOrO OCeNJeHHA. 

IlycTb KaxkAbIH, KTO NOKeaeT, OSHAKOMHTCH CaM C COep2xKa- 


HHeM 39TOH KHHIH: — “CYAHT-JIH 3aKOH Halll 4YeOBeKa, CCH Mpexze 
He BbICJyUalOT CFO H HE Y3HAaHOT, YTO OH BetaeT” (Moan. VII, 51). 
+ HHKOJIAM, 
Tlapwox. Murtponoaut KopcyHcKHi. 
€ 


“TIPOTONMPECBUTEPY” AJIPHAHY PbIMAPEHKO 


IIpoyean Bawe “oTKpbitoe mHcbMO” Hauiemy [lepHxcKOMy 
Mutponoauty Hukowatw W He MOry He BbIPasHTb Bam moero ray6o- 
yahwero YAHBIeCHHA MH HerOAOBaHHA MO NOBOAY 3sTOrO, Gomee 4eM 
cTpaHHoro, mucbMa. S| sBcergza cunTal Bac 4eOBeKOM HCTHHHO-JLly- 
XOBHbIM, NOMaBLIHM B CpeAY KapJOBUAaH C.1yYaHHO H, Kak A HaeAJcs, 
cO CKOPObIO BLIHOCALIIMM TaKOe OKPyKeHHe, AIA AVXOBHOTO 4eOBe- 
Ka COBepluieHHO HerlepeHocHMoe. Ho u3 3Toro Bawero mucbMa cuJe- 
ayeT, uTo Bal nowHOCTbIO pa3emneTe HeAOCTOHHbIe, AaHTHXPHCTHAH- 
CKHe, HAOJONJOHHHYeCKHE YCTAHOBKH 93THX FOCNOA; NOAHOCTbW CO- 
MAapH3uyeTecb C HHMH H OXOTHO yu4acTByeTe B HX KJeBeETHH4eCKOH 
KamMmaHHv. Kak moxete Bri (HMeHHO Bp!) mucatb MutTponowHuty 
Hukosaw “MbI He HYKJaeMCA B BbIABICHHAX Baweh “npaBaAbi”, mo- 
TOMY 4YTO XOTHM 2XKHTb MpaBlOW XpHcTOBOW”? Tak nmpaBaa Mut- 
ponoauta Hukoaas, npaBaa Pyccxoh IIpapocaaBpHoh Lhepksu u Bcei 
IIpapocaaBHon LlepKBu Boooue He ecTb XpHCcTOBa MIpaBda, a 
BOT HeHaBHCTb, 3106a, J0%Kb, KJeBeTa, KOTOPbIe pacinpocTpaHAWT 
rocnoda KapsoByaHe, 3TO — npaBaa XpuctoBa? Bata xe “mpaByza” 
HaM Oblla BbIACHeHa TOrfa, KOra... HaM YrpOxXKaH pactTpesom”... 
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Tak, 3Ha4HT, 3TO pyccKOe AYXOBeHCTBO, MpeactaBuTean PyccKoi 
MpapocaasHol LlepKsu, yrpoxaan Bam pasctpetom? HM ato — npas- 
na? UH Bam — ue CTbIAHO?... 

Bur eure muwete Mutponoauty Hukowaw: “a Buy, Bol He 
3Haete Xpueta. Ecan 6p Bol 3HaaH HM *KHAK XpuctTom, Boi He MpH- 
ciaiu ObI MHe 3TOM KHHrH”. A MexKAY TEM, KHHIa 3Ta BCH COCTOHT 
H3 yKa3aHHH Ha ApeBHHe mpaBHsia BcestencKHx H [lomectHbix Co6o- 
POB H CBATHIX OTWOB LlepKBH, B IIPHMeHCHHH K COBPeCMeCHHOH AeHCTBH- 
TebHOCTH. Tak 4TO, 3Ha4HT, MPHMCHATb K COBPCMeCHHOH X%KH3HH Ka- 
HOHbI CB. LlepKBH MOryT TOJbKO JOH, He 3HalOulMe Xpucta? Cmo- 
TputTe, c 4em wyTHTe! Begb KaHOHBI TO AaHbI LlepKBu Jlyxom CBa- 
TbIM. IIPHXOAHTCA CTABHTb BOMpOoc: 3HaeTe AbI Bhi TO Xpucta? U 
HYKHO OTBeETHTb: 3TOKO (pa3s0w Bauwiew Bb, yepHbim mo Geazomy, 
OKa3aiH, 4TO He 3HaeTe. Jia HHave, KOHE4YHO, H ObITh HE MOXET. 
HM6o, ecu 6b Bel 3HatH Xpucta, TO He MOF Obl COMMAAPH3SHPOBAaTb- 
cA C KapJOBYaHaMH, 2aBHO TMIpOMeHABLUIHMH XpHcTa Ha MOJAHTHKY. 
Tloq/IMHHaA AYXOBHOCTb HeECOBMeCTHMA HH C JIOKbIO, HH C OeueHoH 
31060H, HH C KJeBeTOH, KOTOPbIMH yxKe COpOK JeT “6seulyT” BO 
BCeJICHHOH KapjoBuae, H C KOTOPbIMH Bb Tenepb Tak COJMapH3Hpo- 
BaJHCb, KleBella HA MuTponoauta Hukoazas wu Ha BcHO Pycckyw Llep- 
KOBb. Mtak, KOMy Ke Bobi ClyxKHTe? anoxaa. VII, 10. 


Bur nuwete, uTo Bam “ctpauiHo” 3a Mutponoauta HuKkowaa. 

- Ilo mpoutenuu 3Toro Bawero mHcbMa, MHe CTaJO CTpalliHO 3a 

Bac. Jlo Kakouw cTeneHH nogzgzamucb BbI KapsOBalKOMY FHMNHO3y, 20 

KaKOH CTeNeHH MO3BOJIHIH H B CBOeH TOOBe CMeLlUaTb B OJHY Kallly 

LlepkoBb H nowHTHKy. A Begab Bpl yer0Bek BecbMa noxHA0H. [lo- 

Kay CKOPO MOXeTe MpezctaTh WH Ha Cy Bown. He nopa au onom- 
HHTbCA ? 


A muoro capiwaa o Bawet “azyxopuHoctu”. Bar — ctapuie MeHs, 
H MHe xXOTe0cb Obl yuHTbcA y Bac. Ho Buxy co ckop6bK, TO MpH- 
eTcA, BCe TaKH, MHe KOe 4eMy NOyuHNTb Bac. Kuura npodeccopa Tpo- 
HUKOrO — MpeKpacHadA KHHra, 3aC1yKHBalOllaA CaMOro LUIMpoKoro 
pacnpoctpaHeHHs. Ho HamvcaHa OHA HeCKOJIbKO paCTAHYTO, CJHUI- 
KOM yK OOCTOATeIbHO, CKYYHOBATO; NMOwKatyH, He MHOrHe peulaTca 
mpouecTb e€ BHHMATeJbHO JO KOHUa. IIpeaqmaratw MOW cTaTbWO, Ha- 
nmucaHHyW spye HW KOpoYe, — yxe HaneuaTaHHyw B “Egunod Llep- 
KBH”, HO, K CO%KaJeHHW, HE COBCEM YAa4HO COKPallleHHOW H C JH- 
KHMH oneyaTKaMH. [loyuuTecb xe HaKOHell, Bbr camuH npaBae Bo- 
*xHeH, — HacTOnuleH nmpaBge Bowne, a He NMOAMTHYeCKOH cMecH 
paBAbl C JOXKbIO, KOTOPyO CTpxAMawT KapwoBuaHe! 

Kak Bbi MOxeTe mucaTb Mutponoauty Hukomaw: “Heyxean y 
Bac yOuTa copecTb?” U3 Bauiero nmucbMa ACHO, 4YTO COBeCTb, 6e3 
BCAKOrO BOMPOCHTebHOrO 3HaKa, COBepuleHHO yOuTa y Bac, — Kak 
aBHO yOuTa BOOoOuIe vy KapsoBuaH. Kak Bam ue CTpalliHO CTOATb y 
OTKPbITOH MOrHJbl C T€AKHM MHPOBO33PeHHeM C TAaKOW BDbEBLICIOCA 
BO Bce Ballid NOHATHA 10%KbwO WH KeBeTOH npoTuB PycckoH LlepKsu 
HM ee pezctaBuTeteH? OT Toro, 2*XHBeM JH MbI B Mockse, HH B I[la- 
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PHoKe, HAH MH@CHHA HE MeHAIOTCH; Mbl OCTA€MCA BCHKOAY BepHbI XpH- 
cty 4 Ero Csasxtoi Llepxsu. — Tope Tem, y KOrO MH€HHA MeHAIOTCA 
¢ mepemMeHoH MeCTH HX XKHTCIbCTBAa!... 


Yro Hac noGyxaeT paccbllaTb TaKOH MaTepHadl, Kak KHHIra 
npod. Tpowukoro HAM BOT 3Ta, MOA CTaTbA? — Tlo6yxaaeT *KaOCTb 
K OOMAHbIBAeMbIM KapJOBYaHaMH H OTBOAHMbIM HMH OT LlepKBH 4a- 
mam cei Llepxsu, noGyxaaeT HerodOBaHHe Ha 9TOT BeHKHH OOMaH, 
KOTOPbI YNOPHO pacnpocTpaHAeTcA MO BCeeHHOH yxKe COPOK AeT H 
oTBOZHT OT LlepKBu Bce 6oabuie H Ooubuie BepyroulHx. [lopa orT- 
KPbITb BEPYIOLHM [la3a, NOpa AaTb HM ACHO MOHATb, UTO MYTb yKa- 
3bIBaeMbIN KapJOBYaHaMH, eCCTb pa3AHpaHHe XHTOHA XPHCTOBa, MO 


BLIpaxeHHtO cB. MoanHa 3aaToycToro, — KOTOpbIM CUHTal, 4TO HeT 
O6oubuiero rpexa, KaK HMe€HHO 93TOT. KapsoBuaHe — aBHO ye BHe 
IlepKBH, H yBepslOT BCeX, UTO OHH TO — eJHHCTBEHHbIe MpaBocaB- 


Hble€, HE CTECHAACh, AIA MOKasaTeAbcTBa 3TOFO, MpHOeraTb K OTKPbI- 
TOH WKH. Tlopa OTKpbITb ria3a HapOy Ha ITY AMABOJbCKYHO J0%Kb. 

Copetyio H BaM NOBHHMAaTebHee MpOyMaTb 9TY TeEMYy H TIO- 
LyMaTb TakxKe Had Bawel co6OcTtBeHHOH yuacTbiwO. Ecan Bpl 20 KOH- 
lla OCTAHETECb COJHLapHbIM C KapJOBYaHaMH, TO rope Bam! Crtpa- 
llyCb TOH yuacTH, KOTOpytO Bp ce6e roToBuTe... 


Ipotonepeh Cepruh Monrowenckni 


3ANATHO-EBPOMNEMCKHH 3K3APXAT 
PYCCKOH TIPABOCJIABHOM LWEPKBH 


Hae 4UMTATeIAM HaBepHO OyeT HHTeEPeCHO Y3HaTb O erap- 
XHAX H MpHxowax PycckoH Matpwapweh Llepksu B 3anaqHoi 
Espone B HacToslee Bpema. 
BosraaBasetca 3an. Esponetickui SK3apxat ocToineiuium, 
BC€MH YBaxKaeMbIM H JIKOOHMbIM HCTHHHBIM CBATHTeIeM BoxKKHM BpI- 
cOKONpeocBAlleHHeHWHM Mutponoautom Hukowaem. 


B coctaB ero SkK3apxaTa BXOAAT cuenzyroulwe Enapxuu: 


1. @panuy3sckas, ynpaBAsemaa camHM Buaagbikoi Mutpono- 
JIHTOM, 


2. Anraniickas, yipaBisemaa enucKonomM AnToHHeM (B.tym), 


3. Beabruiickas, ynpaBisemMai apxuenuckonom BacuaHem 

(KpHBowenHbIM) HW 4Ba OaarouMHHyecKHX OKpyra: Tou- 

JaHACKHH, BO3r1aBAAeMbIM apxXHMaHApHTomM J[HoHHcHem (JIyKHHbIM) 
H LlsetiuapcKui Bo raaBe c apxHMaHaApuTom Cepadbumom. 

Kpome Toro, B Ces. Adppuke ecTb MpHxOAbl HeMocpesCTBeEHHO 
NOAYHHeHHbI€e DkK3apxy HuKoJaw. B OxK3apxate ectTb emule rpynna 
NPHXOAOB MpaBOCAaBHbIX (PpaHUy30B, BO3riaBAAeMbIX [TpeocBsaALleH- 
HbIM emHcKONOM AveKcHemM (Ban wep Menc6pwre). Sto npHxoAbl Tak 


ar 


Ha3biBaeMoro “SanagaHoro O6psna”. 
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llomumo 3an. Esponetickoro SK3apxata ecTb elle B Espone 
Cpeane-Esponetickuii Sk3apxaT, Bo3sraaBARemMbI enuckonomM HMoak- 
HOM, Kya BxoauT: Tepmanckas Enapxua u 2Ba Oaarounnus: Ben- 
repckoe H ABCTpHiicKoe. 

OranuntetbHoh oco6eHHocTbio 3an. Esponelickoro 3xK3ap- 
XaTa ABIAeTCH TO, YTO B KaxKOH cTpaHe, B GombuleH HAM MeHbUIeH 
crenenu, BorocayxKeHHA COBepluialoTcA Ha MCCTHbIX ASbIKAaX: — (ppaH- 
ILV3CKOM, aHrIHHCKOM H POJaHICKOM., 

Takoli xe OcOGeHHOCTbIO OTHYaeTcA H CpeaHe-EBponelckni 
IK3apxat, rae BorocayxeHHA COBepLiawTCA Ha HeEMeLLKOM H BeHrep- 
CKOM A3bIKaX. 

IIpH “eM, 3Ta MpaKTHKa BeseTCA ye BOOPHIA AeCHTOK AeT 
H BIIOJHe y2Ke OKpellla: TaM eCTb Telepb He TOAbKO CBALLLCHHHKH - 
(ppaHUy3bl, HeMIbl, aHrIH4aHe, BeHrepuH H ake OHH HUTabAHeL 
o. BakaJIMHH, HO ecTb ye WH enncKon Aaexcuit (Ban gep MencOpwre). 
Fe ° + | 
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Canepa wanpasu: 1) Mepoxuakon Crean (paniy3), 2) Uxu-ApxuManjpuT Cogponuu, 3) 
J(uaxon Angpeii Muruuxos, 4) ApxuMangyput Cepruii (Illesuu), nacrostrean xpama IlIpecs. 
Tpountt B Bans, 5) [porouepei Jumurpuii Codoaen, 6) Murpod. Iporonepei Hoan Ilepe- 
vean (na noxoe), 7) Hepomonax Cuayan, 8) Caamen. Hoann Poses, 9) maxon Huxoaaii 
IHlenesescnui, 10) Iporonepei Haba lloask, nacroateas xpama Woanna Bouna B Mejone, 
11) Apxuqzuakon Esdumnit (Kononos), 12) Caamen. Bopne Koxesunnos, 13) Hepoquaxon 
Kopuuanit (Ppuerexr), 14) Enuckon Antounii, Bukapnii Je3apxa, 15) Murpod. [poronepeii 
reopruit IIlymkun, Hacroateab xpama I[Ipecs. Tpouns! B Ranmu, 15-a) Hepoquaxon Upuneit (Kay- 
wan), 16) Iksapx, Apxuenuckon Hukoaaii, 17) [poronepei Asxexcangp Typuunes, 18) 
Murpod. Iporouepeiti Muxana Beascxnii, nacrosreas xpama b. M. scex Cxopdamux Pagocru 
u pen. Henespesn, 19) Apxumanaput Cepadum (Poqnonos), nacrosreab xpama Bocx»ecenna 
Xpuctopa B I[lwpuxe, 20) Apxumangpur J[uonncnit (Illam60) wuacroatean Bosnecencxoro 
npuxoza (Mpanuy3s, 3anax. obpaya, 21) Hepomowax Baaqumup (Baann), Paéar, Maporko, 
22) Murpod. Hporonepeit Ouannn [noprax (W«xun), 23) Hepomonax Herp J’Wane (®pan- 
uy3), 24) Hrymen Hoann (Hopzancenii). 
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JlapHo yxe gZeatern Pyccxoh Llepxksu B 3an. Espone noxnan, 
uTO HX Gyazyulee — B HacaxkKZeHHH IIpaBoclaBuA cpeaH HapodOB 3a- 
lala, KAKOBYIO Hew BHYWHIK HM CBaTehuine IlarpHapxu Cepruit u 
Anexcui. HM no 6aarocaoBeHHiO 3THX MYApeHuiHx CBATHTeTeH cBHA- 
Toe ge10 IlpapociaBuA Ha Salaze ycneliHO pa3BHBaeTCA C KaxKbIM 
romoM. [TlosBuancb HeOOJbUIHe AYXOBHbIe€ WKOJbI, COBC€EM MaJIeHb- 
KH€ MOHACTbIPbKH, HO PiaBHOe 3aK1HUaeTCA B TOM, YTO B UHCJa MIH- 
TOMUeCB HX yxKe JOH Sanaza. Tak Ha4YHHaIH CBOH MHCCHOHeEpCcKHe 
Tpyap Cs. Kupuaa uv Medbosznit cpeau ciaBan H CBaT. AncrapHit cpe- 
MW Ce€BePHbIX repMaHlleB, AaTYaH, CKAHJHHABOB HM MOMaOCKHX C/1aBAH 
B 9 BeKe B OJHO H TO Ke BpeMaA. 

Pycckwe 9MHrpaHTCKHe MPHXOAbI NOCAyKHAK O6a30h AAA pas- 
BuTHA IIpaBocaaBHA Ha 3anaze. 


Kak TO H€3aMeTHO BbIPOCJO BeIHKOe Ze10 Bowne, He3aMeTHO 
NOTOMY, YTO WeATeIH ero ObIAH AHH CKPOMHble, KOTOPble He KPH- 
yaJIH Ha BCeX NepekpecTKaxX O CBOHX Jedax, a WelaiH 9TO B THLIH 
MOJIMTBbI, NOCTa H HCTHHHOTO NOABHTa, 3aBeLeEHHOrO HM OTLLAMH, — 
u Tocnodb yBeHuad Ae10 pyK HX 6O7buUIMM ycnexoM, — HOO OHH 
lJIM He K YMHpaHHW, a K PpaclBery. 

Han6oaee MHOrOUHCAeHHOH saBAAeTCA Mpanity3sckan Enapxua, 

ueHTp DK3apxata. IlpH DK3apxe ecTb IBK3apuiHH COBeT, B KOTO- 
pbIH BXOJAT BCe eMHCKONMbI WH AYXOBeHCTBO, H3O0HpaeMOe Ha MepH- 
OAHYeCKH CO3bIBaeMbIX cbe3zax. Ectb I[lactpipcKko-borocaoscKne 
2-x meTHHe Kypcpl. Ectb WH H3aTeAbCTBO, KOTOPOe H3 3a OTCYTCTBHA 
JLOJDKHbIX CPe€ACTB HE MOMKET HMCTb @2#KCMECHYHOFO WEPKOBHOFO X*Kyp- 
Hada, a BbIXOAHT OHH pa3 B TPH MeCcAlla, a TO HW pexe. 

Ha cbe32bl AYXOBeCHCTBAa B HacTOAULee BPeMA Cbe3KAalOTCA 
OKO0 30 CBALILEHHO-ClyKHTeTeH. MoxHO OTMETHTb, UTO CpeH KJIH- 
pa 3HaYHTeAbHOe YHCIO CBALCHHOHHOKOB C AYXOBHbIM H MOJIMTBeH- 
HbIM ONbITOM. JlOcTaTOUHO CKa3aTb, YTO B IK3apxaTe HaXOAATCA cule- 
Aywulve apXHMaHApuTH!: Codpounu (co craporo Adoua), Cepadum, 
Cepruk, uounucunh (JlyKunH), Luonucunh (UWam6o), [letp 
(JIMaabe), Hukonai (Tu6c), HeckoubkKoO MrymMeHoB H HepeMOHaXxoOB. 
CpeH HHX eCTb HCKJIOUHTeCIbHOH AYXOBHOH CHJbI CYKHTeCIHM aJ- 
Tapa TocnodHA, Ha4HTaHHble OOrociOBbl, 3HaTOKH CBATOOTe4YeCKHX 
TBOpeHHH, — HO BCe OHH KOH CMHPeHHA, MOJIMTBbI, 1100BH XpuH- 
cropoH. VM BHelwiHHH BHA HX TaKOH #*e, KaKOH Obl HeKOrga Ha Py- 
CH Vy AyxoBeHcTBa. MoOxHO C YBePeHHOCTbWO CKa3aTb, YTO TaM el0 
Boxkue CTPOHTCA Ha MOJIHTBEHHOM NMOABHre H CMHPeHHH, HauHHaA C 
camoro Baagbikh MutTponoauta, KOTOpbIM He NponycKaeT HH OHO 
@KETHEBHOH CyKObI B LWepKBH. 

Ilowenaem %xe HaluleH powHOH cectpe — 3an. Esponelicxor 
Pycckoh Ilarpuapweh Llepkspu gaibHeiwiero mpouBeTaHHA HU BbiIpa- 
3MM T10%KeaHHe, YTOObI He B AaweKOM OyAyuleM MbI MOraH Obl 06- 
MeCHATbCH HallHMH JleserauWAMH Ha Cbe34aX AYXOBCHCTBA HAaLlIHX 
DIK3ZapxaTos. 

Ipot. Creqban JiswescKkni. 
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CHURCH LIFE — around the World 
MOSCOW PATRIARCHATE 


PILGRIMAGE OF PATRIARCH 
ALEXIS TO THE HOLY 
PLACES OF THE EAST 


In November-December 1960 His 
Holiness, Patriarch Alexis of Mos- 
cow and All Rus made his second 
historic pilgrimage to the sacred 
places of the Levant. He visited the 
Patriarchates of Alexandria, An- 
tioch, Jerusalem, and Constantin- 
ople, as well as the Church of 
Greece. On 25 November 1960 the 
head of the Russian Church with 
the large group accompanying him 
left the Vnukovo airport in Mos- 
cow. A whole delegation of bishops, 
clergy and laity saw the Patriarch 
off. V. A. Kuroedov head of the 
Council of Russian Orthodox Church 
affairs also was present at Vnuko- 
vo. The Soviet airliner “Il-18” left 
Moscow at 10:00 A.M. on the 25th 
and headed for Alexandria, Egypt, 
where it landed at 4:15 P.M. 


Alexandria 


The head of the Russian Church 
was greeted at the airport by a de- 
legation of seven bishops and other 
clerical and lay persons from the 
Alexandrene Patriarchate headed by 
His Beatitude Christopher, Patriarch 
of Alexandria and all Africa. The 
following day Patriarch Alexis and 
his party visited the Governor of 
the city of Alexandria Mr. L. Sad- 
dyk Abdel Latif. An honor guard 
met the Patriarch. After this Pat- 
riarch Alexis visited the municipal 
council of the city where again he 
was greeted with an honor guard. 
At 12:00 noon a service of Thanks- 
giving was sung in the Patriarchal 
Cathedral of St. Sabbas. At the 
appointed time the Pope and Pat- 
riarch of Alexandria, Christopher, 
arrived together with the members 
of his Sacred Synod. With the ring- 
ing of bells the Patriarch of Mos- 


cow was met at the entry to the 
Cathedral by a multitude of clergy. 
Vesting in his Mandyas, the Pat- 
riarch proceeded to the Patriarchal 
throne. After the services Patriarch 
Christopher spoke words of greet- 
ing. After the Russian Patriarch’s 
reply, in which he underscored the 
need for members of the Orthodox 
Church to unite their prayers and 
asperations to bolster those who 
wish to live in peace with their 
conscience, the “Many Years” were 
sung in Slavonic and the Greek 
Choir sang the “Polychronion.” 
Present at the short service were 
representatives of the Coptic, Ar- 
menian, Roman Catholic, Reformed 
Churches and the Hebrew religion. 
Also present were the American, 
Greek, Belgian, and other consuls. 
The small Patriarchal Cathedral was 
filled to overflowing. 


Later the Alexandrian Patriarch 
Christopher held a reception for 
the Patriarch of Moscow with many 
ecclesiastical and governmental 
guests present. Also the same day, 
after All-night Vigils in the Patri- 
archal Cathedral, His Holiness Pat- 
riarch Alexis was visited officially 
by the head of the Coptic Church, 
Patriarch Cyril VI, accompanied by 
several clerics. The visit took place 
in the grand hall of the Patriar- 
chate and present were several bish- 
ops and other clergymen of the 
Patriarchate of Alexandria, as well 
as Russian Churchmen. 


At the Sunday Liturgy (27 Nov.), 
in which Patriarch Alexiss conce- 
lebrated with several of the Metro- 
politans of the African Patriar- 
chate in Greek and Slavonic, His 
Holiness presented a set of sacred 
Eucharistic vessels to the Cathedral. 
After services the Patriarch, in the 
company of the Greek metropoli- 
tans, visited the Coptic Cathedral 
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where they were greeted by Pat- 
riarch Cyril VI, several bishops 
and other clergy. Here in the side 
chapel (paraecclesia) the holy relic 
of the head of the Apostle Mark 
is kept. Patriarch Alexis and his 
fellow-journeyors venerated’ the 
sacred relics and prayed with the 
Copts for the unity of God’s holy 
churches. Following this the Rus- 
sian delegation, the Orthodox met- 
ropolitans and other clergy of the 
Alexandrian Church were received 
at the residence of the Coptic Pat- 
riarch. Patriarch Alexis decorated 
Cyril VI with the Order of St. 
Vladimir and presented him with 
a costly Panagia. He gave the Cop- 
tic clergy his portrait and publica- 
tions of the Moscow Patriarchate 
in memory of his visit. 


At 12:00 the Governor and Mayor 
of the city paid return visits to the 
Patriarch of Moscow at the Hotel 
Windsor. Present also were metro- 
politans of the Church of Alexand- 
ria and other persons. After a 
friendly discussion the Patriarch 
presented his guests hand-painted 
boxes of the Palekh masters as well 
as his portrait. 


The Russian and Alexandrian 
Patriarchs held several discussions 
and meetings and issued a _ joint 
communique; the Muscovite docu- 
mentary church film “Triumph of 
Orthodoxy” (1958) was shown by 
the Russians; the environs of Alex- 
andria were visited; the Patriarchal 
library inspected; a local Greek 
orphanage visited with its church; 
the Syrian Orthodox church of the 
Dormition was visited where Archi- 
mandrite Spyridon greeted Patri- 
arch Alexis in Russian; the Presi- 
dent of the Greek Club, Mr. A. D. 
Theodorakis gave a dinner in honor 
of Patriarch Alexis at which were 
present members of the diplomatic 
corps and representatives of Greek 
mercantile interests in Alexandria; 
the Russian Alexander-Nevsky 


church in the city was visited and 
the Patriarch promised to appoint 
a new priest in place of the old 
one ready to retire; resorts on the 


Mediterranean, including Farouk’s 
Palace, were visited; a tea was 
given the Patriarch and his com- 
pany by Mr. Jules Kiy, the Presi- 
dent of the Syrian community; the 
Patriarch put on a reception for 
Patriarch Christopher and over 400 
guests composed of members of the 
Holy Synod of the Alexandrene 
Church, representatives of the cler- 
gy, the diplomatic corps, community 
leaders, representatives of the mer- 
cantile circles, guests from the 
Coptic Church, from the Protest- 
ants, Maronites, Jews, and jour- 
nalists. 


After the issuance of the com- 
mon communique, Professor-Arch- 
priest K. Ruzhitsky announced the 
decree of the Council of the Mos- 
cow Academy (19 Nov. 1960) which 
made Patriarch and Pope Christ- 
opher II an honorary member of 
the Moscow Theological Academy 
for his outstanding labors in the 
field of extension and development 
of mutual fraternal relations bet- 
ween the Churches of Alexandria 
and Russia. The Patriarch was 
given an artistically executed dip- 
loma and Patriarch Alexis present- 
ed him with a precious Panagia. 
Costly Panagias were bestowed up- 
on other Metropolitans while other 
gifts were given to lower clergy. 
The Alexandrian Patriarch, in turn, 
bestowed precious gifts upon Pat- 
riarch Alexis. 


On the afternoon of 29 Novem- 
ber Patriarch Alexis and his party 
left for Cairo accompanied by two 
Alexandrian metropolitans and oth- 
er clergy. 


Cairo 


After a flight of not more than 
25 minutes to Cairo, the head of 
the Russian Orthodox Church was 
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greeted by: the Archbishop of 
Sinai, Porphyrius; the Bishop of 
Babylon, Hilarion, and a_ great 


number of other clergy; also by 
the Armenian Archbishop Mombre 
Sirunian, by Copts, and others. 
From the airport Patriarch Alexis 
was taken to St. George Monastery 
where he was greeted with great 
pomp. On 30 November, after Lit- 
urgy in St. Nicholas Cathedral, the 
Patriarch and his company visited 
the Sinai Priory (Podvorije)—the 
residence of the Archbishop of Si- 
nai, Porphyrius; after this a re- 
ception was attended, held by the 
head of the Greek colony Nicholas 
Pierrakos; then a trip to see the 
Pyramids. On 1 December the Rus- 
sian group headed by Metropolitan 
Pitirimus of Krutitsy visited the 
Greek church of Constantine and 
Helen, the Syrian church of St. 
Michael, and the Syrian secondary 
school, followed by a trip to the 
local Greek orphanage. Later a re- 
ception in honor of Patriarch Alexis 
was held in the grand villa Lat- 
fulla. A press conference was held 
in the Semiramis Hotel at which 
Bishop Nicodemus, the head of the 
Department of Foreign Ecclesiastic- 
al Relations of the Moscow Patriar- 
chate, told newsmen of the reasons 
for the Patriarch’s trip and answer- 
ed other questions. 


Members of the Russian delega- 
tion visited the St. George Monas- 
tery where the Alexandrian patri- 
archs are buried; they bestowed 
the order of St. Vladimir upon 
Archbishop Pophyrius of Sinai and 
presented him with a Panagia; the 
Coptic Institute was seen, and Met- 
ropolitan Pitirimus paid a return 
visit to the Armenian Archbishop 
Mombre Sirunian. On 2 December 
in the early afternoon the Russian 
delegation left Egypt for Damas- 
cus, Syria. 


(To be continued) 
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DECISIONS 
OF THE SACRED SYNOD 


e Under the presidency of Pa- 
triarch Alexis the Sacred Synod 
of the Russian Church, at its ses- 
sion of 16 March 1961, decreed: 


1. To confirm the Bishop of Bel- 
gorod-Dnestrov, Sergius, vicar of 
the Odessa eparchy, who has been 
temporarily administering the Vo- 
ronezh eparchy, as Bishop of Voro- 
nezh and Lipets. 


2. To appoint the vicar of the 
Kiev eparchy, Nestor, Bishop of 
Perejaslav-Khelmitsky, as Bishop 
of Kharkov and Bogodukhov. 


3. To appoint Archbishop An- 
tony of Tula to the cathedia of 
Minsk and Byelorussia with his ele- 
vation to the rank of Metropuiitan. 


4. To appoint Archbishop Poe- 
man of Dmitrov as Archbishop of 
Tula and Belev. 


5. To appoint Archbishop John 
(Lavrinenko), formerly of Chelja- 
bin, as Archbishop of Kostroma and 
Galich. 


6. To translate Archbishoo In- 
nocent of Rostov and Novocherkass 
to the cathedra of Archangeisk and 
Kholmogorsk. 


7. To translate Archbishop Ni- 
kander of Archangelsk and Kiiol- 
mogorsk to the cathedra of Rostov 
and Novocherkass. 


8. To appoint to the cathedra of 
Chernovits and Bukovina Arch- 
priest Demetrius Marchuk of the 
Chernovits eparchy, after his ac- 
ceptance of monasticism and ele- 
vation to the rank of archiman- 
drite. His nomination and conse- 
cration to the episcopate to take 
place in Kiev. 


9. To appoint as Bishop of Ug- 
lich, vicar of the Jaroslav eparchy, 
Archimandrite Cassian (Jaroslav- 
sky) the dean of the churches of 
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the Uglich circuit within the Jaro- 
slay eparchy. His nomination and 
consecration to the episcopate to 
take place in Moscow. 


e The Sacred Synod, under the 
presidency of the Most Holy Patri- 
arch Alexis, at its session of 16 
March 1961, heard the Patriarch’s 
proposals, that: 


1. Persons holding the positions 
of Chargé d’Affairs of the Moscow 
Patriarchate and Chairman of the 
Exterior Church Relations Depart- 
ment of the Moscow Patriarchate be 
in episcopal rank, and 


2. have the status of permanent 
members of the Sacred Synod. 


The Sacred Synod decreed: To 
accept these proposals and to con- 
firm in the status of permanent 
members of the Sacred Synod Poe- 
man, Archbishop of Tula and Be- 
lev, Chargé d’Affairs of the Moscow 
Patriarchate, and Bishop Nicode- 
mus of Jaroslav and Rostov, Chair- 
man of the Exterior Church Rela- 
tions Department of the Moscow 
Patriarchate. 


e At its session of 29 March 
1961 the Sacred Synod, under the 
Patriarch’s presidency, decreed: to 
entrust the Most Reverend Bishop 
Michael, formerly of Izhev, with the 
temporary administration of the 
Tambov eparchy in view of the ill- 
ness of Archbishop Joasaph of Tam- 
bov and Michurin. 


e Under the presidency of the 
Most Holy Patriarch Alexis the Sac- 
red Synod at its session of 3 April 
1961 decreed: 


1. To appoint as Archbishop of 
Perm the present Bishop of Omsk, 
Sergius, with his elevation to the 
rank of Archbishop. 


2. To entrust the temporary ad- 
ministration of the Omsk eparchy 
to Bishop Benedict (Poliakov). 


e Under the presidency of the 
Most Holy Patriarch Alexis the Sac- 
red Synod at its session of 5 May 
1961 decreed: 


1. To free Archbishop John of 
Kostroma from the administration 
of his eparchy in accordance with 
his petition. 

2. To appoint as Bishop of Kost- 
roma and Galich the Bishop of No- 
vosibirsk, Donatus. 

3. To appoint as Bishop of No- 
vosibirsk the present Bishop of 
Bobruisk, Leontius. 


HIERARCHS PRAISE 
COSMIC FEAT 


On the occasion of Yury Gaga- 
rin’s feat of 12 April 1961 of en- 
circling the earth in a space ship 
some of the Russian Orthodox 
hierarchs addressed congratulations 
to both the Chairman of the Coun- 
cil of Ministers of the USSR, N. S. 
Khrushchev and to Gagarin himself. 
Metropolitan Pitirimus of Krutitsy 
and Kolomna wrote: “Congratu- 
lating you, dear Yury Alexeevich, 
as the first cosmonaut in the world, 
I pray the Almighty to give you 
good health and further fruitful 
successes in the conquest of the 
cosmos. We believe and hope that 
the time is not far when we shall 
again congratulate you with a 
flight to the moon and other 
planets of the Universe.” 

e In Geneva the _ well-known 
Swiss Protestant theologian Dr. 
Karl Barth commented that the 
USSR’s success in putting a man 
into space for the first time “does 
not change our relation to God.” 
He declared: “This is an event 
which counts in the scientific, poli- 
tical and perhaps economic order 
of things, but not in the theological 
order...” “This poor man,” Dr. 
Barth said, “has circled the earth 
—so much the better for him, or 
so much the worse! But one day, 
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we will die, and what will matter 
for him as for us, is not the fact 
of circling the world, but what he 
did with his life. Certainly the 
event is important, even stirring, 
but its significance should not be 
exaggerated. The circumstances in 
which we live change, but we re- 
main in the created order. Many 
things have changed since ancient 
times, and many things will change 
yet. But basically nothing changes.” 


THEOLOGICAL SCHOOLS 


The May issue of the Journal of 
the Moscow Patriarchate published 
as usual the annual listing of en- 
trance requirements to the theolo- 
gical seminaries and academies. 
Concluding the requirements was 
the address of the schools them- 
selves: (1) The Moscow Academy and 
Seminary at Zagorsk in the Moscow 
Oblast; (2) the Leningrad Academy 
and Seminary in Leningrad; (3) the 
Minsk Seminary in Zhirovitsy in 
the Grodno Oblast; (4) the Odessa 
Seminary in Odessa; and (5) the 
Volyn Seminary in the city of 
Lutsk. Since the publication of the 
Russian Church’s very informative 
handbook: “The Russian Orthodox 
Church: Organization, Situation, 
Activity” in 1958 by the Patriar- 
chate, several of the _ theological 
seminaries listed therein have ap- 
parently been closed. These are the 
Kiev, Saratov, and Stavropol Semi- 
naries. Earlier this year the Mos- 
cow Radio had reported the closing 
of these three theological schools 
with what the wire news services 
called “undisguised satisfaction.” 
The Moscow Radio reported that 
the church schools were closed “for 
lack of students.” 


CONSECRATION OF 
BISHOP CASSIAN 


On 26 March 1961 Archimandrite 
Cassian (Jaroslavsky) was consec- 
rated Bishop of Uglich, vicar of the 





CASSIAN, BISHOP OF UGLICH; 
VICAR OF JAROSLAV EPARCHY. 


Jaroslav eparchy, at the Divine 
Liturgy celebrated in the Refectory 
temple of the Trinity-Sergius Laura. 
The consecrators were: Alexis, the 
Most Holy Patriarch of Moscow 
and all Rus; Pitirimus, Metropoli- 
tan of Krutitsy and Kolomna; Vic- 
tor, Archbishop of Krasnodar and 
Kuban; Bishop Arsenius who is re- 
tired; and Nicodemus, Bishop of 
Jaroslav and Rostov. 


Bishop Cassian (in the world 
Sergius Nicholaevich Jaroslavsky) 
was born 10 (22) August 1899 in 
the village of Zolotoruchje in the 
former Uglich Uezd of the Jaroslav 
canton (gubernja) in a_ priestly 
family. After completing the Ug- 
lich elementary church school in 
1915 he entered the Kashin theolo- 
gical seminary. Having studied there 
three years, he entered the juridical 
faculty of the Jaroslav State Uni- 
versity in 1918. In 1919, however, 
he was called to military service 
but in 1920 because of conditions 
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of health he was demobilized and 
entered civil service. 


The same year Sergius Nicholae- 
vich received an appointment as 
Psaltis (Anagnost) in his home 
church in the village of Zolotoruch- 
je near the city of Uglich. In his 
spare time he prepared himself for 
the pastoral ministry and was or- 
dained a Reader with the privilege 
of giving sermons in the various 
churches of the city of Uglich and 
in the Uglich vicariate. Often he 
had the opportunity to travel with 
Bishop Seraphim of Uglich as a 
preacher when visiting parish 
churches. Besides this, in the pe- 
riod between 1920-1922 he was an 
auditor of the Uglich Pastoral- 
theological courses. 


On 14 August 1923 Archbishop 
Joseph of Rostov ordained Sergius 
Nicholaevich a priest and he was 
appointed pastor of the St. Ni- 
cholas-Pesotsky church in Uglich, 
and later, in 1925, pastor of the 
St. Nicholas-Sukhoprud church, and 
in November 1928 pastor of the 
church in the village of Ijin in the 
Uglich region. Here Fr. Sergius 
carried on his pastoral ministry, 
with certain interruptions, for many 
years, and from 14 May 1941 he be- 
gan sacred-ministrations in the Ug- 
lich city church named after St. 
Demetrius the Prince. From April 
1943 Fr. Sergius was appointed pas- 
tor of the Michael-Archangel church 
in the village of Archangel in the 
Uglich region. In 1956 he was ap- 
pointed dean of the Uglich circuit 
and served in this capacity until 
called to the episcopal cathedra. 


Fr. Sergius received the monastic 
tonsure in 1948, taking the name 
Cassian, and at Pascha of 1949 was 
elevated to the rank of hegumen. 


The future candidate to the epis- 
copacy continuously endeavored to 
complete his theological education. 
In December 1952 he was accepted 





into the fourth class of the cor- 
respondence sector of the Lenin- 
grad theological seminary, and, af- 
ter completing this, was transfer- 
red in 1953 to the first course of 
the theological academy. In 1958 
the Academic Council declared Fr. 
Cassian to have completed the full 
course of the theological academy 
in the first division. His disserta- 
tion on the subject of “The Teach- 
ing on the Mysteries (Sacraments) 
in the Works of the Holy Fathers 
and Teachers of the Church of the 
Second and Third Centuries’ was 
recognized as having earned him 
the degree of “Candidate of Theo- 
logy.” 

In January 1961 when Bishop Ni- 
codemus arrived at his Jaroslav 
cathedra he appointed Hegumen 
Cassian pastor of the Church of 
St. Demetrius the Prince in the city 
of Uglich. Soon Fr. Cassian was 
honored with the calling of archi- 
mandrite, and in March, by decree 
of the Most Holy Patriarch Alexis 
and the Sacred Synod, he was cal- 
led to the high episcopal ministry 
with his appointment as vicar of 
the Jaroslav eparchy. 


DEMISE OF A BISHOP-PHYSICIAN 


On 30 March 1961 the retired 
Bishop Nicholas (in the world the 
physician-otolaringologist Vladimir 
Mikhailovich Murav’ev-Uralsky) died 
quietly and painlessly. 

The Most Rev. Bp. Nicholas was 
born in 1882 in the city of Eka- 
terinburg (now Sverlovsk). From his 
very youth he dedicated himself 
to the service of Christ’s Church. 
Serving from the age of eleven at 
Divine Service, he acquired that 
spirit of faith and piety which 
led him towards the sacred min- 
istry. In 1910 he finished the Army 
Medical Academy and in 1912 he 
completed the former Petersburg 
Theological Academy (as an audi- 
tor). That same year he accepted 
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monasticism with the name Ni- 
cholas and was ordained to the 
Priesthood. During World War I 
Fr. Nicholas was an Army Chap- 
lain and, at the same time, a doc- 
tor on the South-western front. 
Later he worked as a physician in 
divisions of the Red Army and later, 
until 1924, was head of a hospital 
in Leningrad. Fr. Nicholas had 
been elevated to the rank of archi- 
mandrite in 1912. 


The late bishop was very much 
loved and respected by the Patri- 
archal Locum Tenens, later Patri- 
arch, Sergius (Stragorodsky). Thus, 
in 1932 by the latter’s special sum- 
mons, Archimandrite Nicholas came 
to Moscow and was consecrated 
Bishop of Kimrsk. The further ac- 
tivities of Bishop Nicholas took 
place in various areas. Everywhere 
it was his duty to serve, he fulfil- 
led his Christian obligations as both 
a spiritual and a bodily physician. 
The latter years of his life were 
spent in retirement in the city of 
Uglich in the Jaroslav Oblast. 


The obsequies of Bishop Nicho- 
las took place on 4 April 1961. The 
Funeral Office was sung by Nico- 
demus, Bishop of Jaroslav and Ros- 
tov with the assistance of five 
priests and two deacons. Bishop Ni- 
codemus spoke a simple oration over 
the deceased’s grave in which he 
asked all to pray for the repose 
of the soul of the faithful minister 
of God, Bishop Nicholas, in the 
heavenly habitations. The deceased 
was interred alongside the sanc- 
tuary of the church of St. Demet- 
rius Prince. 


RUSSIAN CHURCH 
AND VATICAN COUNCIL 
In the two years or so since the 
Roman Pope John XXIII announced 
his intention to call an “Ecumeni- 
cal” Council, the world press has 
expressed many opinions on the 


purpose of the Council, its compo- 
sition and attitude towards con- 
temporary problems. Much has been 
written about whether or not re- 
presentatives of Churches not in 
communion with Rome will be in- 
vited to attend the Council. 


In the Pope’s declaration of 4 
April 1959 in Osservatore Romano 
mention was made that for “the 
separated brethren... the Council 
by its very nature will be a call 
to return to the common paternal 
court.” This was a clear hint as to 
the basic task of the Council. Later, 
however, there seemed to have 
been changes in the Vatican’s 
thoughts because the Papal en- 
cyclical “To the cathedra of Peter” 
of 29 June 1959 speaks of the 
Council as of an internal affair of 
the Roman Church. Then despite 
this, in August of the same year 
the Pope again called upon the 
“separated brethren” to “return” to 
the “place of your fathers.” Much 
talk has been devoted by leading 
Roman Catholics to the subject of 
finding possibilities for union with 
the Orthodox Churches. 


At first the Moscow Patriarchate 
had no occasion to express its at- 
titude towards Rome’s new action. 
But, when in May of 1959, a notice 
appeared in the Italian newspaper 
“Tempo” of talks which supposedly 
took place between Mgr. Delle Piane 
and representatives of the Moscow 
Synod on the participation of the 
Russian Church in the Council, the 
Moscow Patriarchate rejected these 
characteristic fictions and  an- 
nounced that it viewed the coming 
Council as an internal act of the 
Roman Catholic Church and that 
it had no basis, let alone any in- 
tention, to interfer in this affair 
(see J.M.P., No. 7, 1959, p. 10). 


Nevertheless, in an interview giv- 
en by Augustine Cardinal Bea to 
the newspaper “Journale del Popo- 
lo” in March of 1961, the Cardinal 
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said: “It is possible that the Ortho- 
dox bishops may send their ob- 
servers to the Council—thus they 
will have access to the work of 
certain organizations of the Council. 
If the Patriarch of Moscow will de- 
sire to send his observer to the 
Council, he will readily be receiv- 
ed.” To this the Moscow Patriar- 
chate again answered that it con- 
sidered the Council the private af- 
fair of Rome and not of concern to 
it. Further it found Cardinal Bea’s 
statements to testify to Rome’s at- 
tempt to usurp absolute power in 
the Christian world—similar to acts 
by which the novel dogmas were 
invented which separated the 
Church of Rome from the Univer- 
sal Church. Moreover, there are 
many  bases—historical, _ political, 
and psychological—which forsee 
that the Council can easily be 
turned into a weapon for the at- 
tainment of political ends incom- 
patible with the Christian spirit. 


For the Orthodox the basis of 
Christian unity is compatible neith- 
er with the principle of the monar- 
chical centralization of ecclesiasti- 
cal power, nor with animosity to- 
wards those who disagree with the 
Orthodox. The Orthodox have no 
hatred towards the Roman Catho- 
lics, nor do they wish to subordi- 
nate the latter to them. It is not 
power but love which ought to 
unite Christians. In view of such 
convictions, which exclude any sort 
of participation in the new Coun- 
cillum Vaticanum, the Moscow Pat- 
riarchate answered Cardinal Bea: 
NON POSSUMUS! (J.M.P., No. 5, 
1961, pp. 73-75). 


STANISLAV EPARCHY 


In the city of Stanislav there has 
existed a community of faithful of 
the Russian Orthodox Church since 
1944 using for its spiritual needs 
a former Armenian church which 
was transformed according to Or- 





thodox requirements. 
was attended chiefly by 
from the Eastern regions, but local 


The temple 
faithful 


inhabitants who were convinced 
followers of the Orthodox, Eastern, 
rite also came. The Divine Service 
in this Holy Protection church was 
sung strictly according to the Or- 
thodox typicon and the temple serv- 
ed as a model to all the other 
churches of the Stanislav eparchy. 
Because of extensive war damage 
and despite continuous repair, the 
church was in dire need of capital 
interior renovation which the par- 
ish was unable to undertake. It was 
decided to unite the community 
with the Cathedral parish and to 
turn over to the Cathedral all the 
property and fixtures. The clergy 
of the Holy Protection church were 
transferred to the Cathedral staff. 

On Sunday, 5 February the first 
joint service of the united parishes 
took place. The edifice was filled 
with faithful. The appointments 
received from the Holy Protection 
church—banners, candelabra, the 
icons of Saints venerated by the 
Russian Orthodox Church: St. Se- 
raphim of Sarov, St. Sergius of 
Radonezh, St. Alexander Nevsky, 
which appeared in the Cathedral 
for the first time, completely 
changed the exterior countenance 
of this ex-Uniate church and gave 
it the appearance of an Orthodox 
shrine. The Divine Liturgy was ce- 
lebrated by Joseph, Bishop of Sta- 
nislav and Kolomyia assisted by 
six priests and a protodeacon. The 
united choir sang under the direc- 
tion of the new choir-director N. 
I. Mukosiya. In his sermon Bishop 
Joseph reminded the worshippers 
that in March of 1961 the fifteenth 
anniversary of the Lvov _ Sobor, 
which marked the end of the 
Unia in Galicia, would be comme- 
morated. He called upon the two 
groups which had now united to 
live together in unity and love 
despite the differences in language 
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and custom—those from the East- 
ern Ukraine and other provinces 
are Russian speaking while the 
inhabitants of Stanislav are Ukra- 
inian-speaking. Following the Lit- 
urgy a Thanksgiving Doxology (Mo- 
leben) was sung before the icon of 
Our Lady of Pochaev. 


CONSECRATION OF BP. DAMIAN 


Archimandrite Damian (Marchuk) 
was consecrated Bishop of Cherno- 
vits and Bukovina on Palm Sun- 
day, 2 April 1961, at the Divine Lit- 
urgy in the St. Vladimir Cathedral 
in Kiev. The consecrators were the 
Exarch of the Ukraine, John, Met- 
ropolitan of Kiev and Galicia; the 
Archbishop of Vinnitsa and Brat- 
slav, Simon; the Bishop of Khar- 
kov and Bogodukhov, Nestor, and 
the Bishop of Dnepropetrovsk and 
Zaporozhia, Joasaph. 


Bishop Damian (in the world 
Demetrius Georgievich Marchuk) 
was born on 15 November 1899 in 
the village of Korostianina, the 





DAMIAN, BISHOP OF CHERNOVITS 
AND BUKOVINA 


Tuchin volost, Roven Uezd, in Vo- 
lynia. His father was a church 
Reader. At first Demetrius Mar- 
chuk studied in the local parochial 
school and, when he concluded this, 
he continued his studies in the 
primary theological school in Kle- 
van (Volyn). After this he en- 
tered the Volyn theological semi- 
nary which he finished in 1919. 


After the death of his father, 
in June 1920, Demetrius Georgie- 
vich Marchuk held the position of 
Reader in the parish of the village 
of Korostiatina. In October 1921 
he was ordained to the Deaconate 
and to the Priesthood and was ap- 
pointed to the St. Michael church 
in Zamshano, Volyn. During the 
course of twenty years, until Sep- 
tember 1941, Fr. Demetrius served 
in various parishes of the Volyn 
eparchy: Kolovert, Danichevi, Bu- 
sha, and at one time was circuit 
missionary of his deanery. In Sep- 
tember 1941 he was appointed to 
the parish in Annopol, Slavutsky 
raion, in the Kamenets-Podolsk Ob- 
last. He was also entrusted with 
the duties of dean of the Slavutsky 
district. 


In the Spring of 1943 Fr. Demet- 
rius was banished from the Shepe- 
tovsk okrug by the German autho- 
rities and he served in the catho- 
licon of the city of Ostrog in Vo- 
lyn. In August 1943 he transfer- 
red to the Vinnitsa eparchy and 
was appointed rector of the St. 
Nicholas church in the city of 
Vinnitsa, but at the beginning of 
January 1944 he was taken by the 
Germans and carried off to Polish 
territory where he remained until 
January 1945. After the coming of 
the Soviet armies, in January 1945, 
Fr. Demetrius returned to his home- 
land, was accepted into the Ka- 
menets-Podolsk eparchy and de- 
signated pastor of the parish in 
the village of Knizhkovtsy, near 
Proskurov (now Khmelnitsky). 
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In June 1946 Fr. Demetrius trans- 
ferred to the Chernovits eparchy 
and was appointed pastor of the 
parish in the city of Zastavna and 
dean of that area. From here he 
was called to the high episcopal 
ministry. 


REASON FOR ATHEISM’S GAIN 


In answer to an article extremely 
critical of the Moscow Patriarchate 
published in “La Civilta Catholica” 
(No. 2655, 4 February 1961) by the 
Jesuit Ulisse Alessio Floridi, A. 
Shishkin, the Responsible Editor of 
the Journal of the Moscow Patriar- 
chate, writing in the June (No. 6), 
1961 issue, made some interesting 
okservations on the reasons forthe 
surging forward of atheism. 


Shishkin wrote: “It is true that 
between the religious (idealistic) 
and communistic (materialistic) con- 
sciousness there exists a conflict. 
But is not the reason that the 
bursting forward unbelieving ideas 
are sweeping aside Christianity, be- 
eause historically, it (Christianity), 
in the person of individual leaders 
and whole Christian bodies, enter- 
ed into agreement with that which, 
in substance, was forbidden by 
Christ? Is not the reason that 
energetic protests against Chris- 
tianity come from various sides, 
because Church leaders at times 
have brought into its content not 
that which Christ taught, but that 
which could be qualified ‘and is 
qualified) as agreement with lack 
of freedom, unequality, and social 
injustice? The fundamental leit- 
motiv of all disparagers of Chris- 
tianity may be formulated as fol- 
lows: religion is the greatest con- 
servative power. And to think 
thusly about religion and, in part, 
akout the Christian religion, Chris- 
tians have given and give grounds. 
Christians who dabble in politics 
should especially consider this. 
Christians ought to draw the prog- 





ram of their actions only from the 
teaching of the Gospel.” 


SPIRITUAL FATHER DIES 


On 13 April 1961, at the age of 
97, the Spiritual father-confessor of 
the Moscow Patriarchate, Archi- 
mandrite Zosimas of the Patriar- 
chal Cathedral in Moscow died. Ar- 
chimandrite Zosimas (in the world 
Theodore Dmitrievich Idzhilov) was 
born 24 December 1864 in a peasant 
family in the village of Iserli in 
the former Bessarabian Province. 
Finishing the village school in 1877, 
he lived with his parents until he 
was 35, helping with the farm work. 


In 1899, desiring to dedicate his 
life to the Lord, Theodore Dmit- 
rievich joined the brotherhood at 
the Chudov monastery where for 18 
years he bore the monastic obe- 
dience. In 1906 he accepted the 
monastic tonsure with the name 
Zosimas and in 1907 was ordained 
a hierodeacon. In 1913 he was or- 
dained a hieromonk. In 1930 he was 
raised to the rank of hegumen, 
while in 1944 the Most Holy Patri- 
arch Sergius elevated him to the 
rank of archimandrite. For zealous 
and fervid service to the Church of 
God, in 1952 the Most Holy Patri- 
arch Alexis honored Fr. Zosimas 
with the right to wear two rector- 
al crosses. Fr. Zosimas began his 
service in the Theophany church 
in 1929 and served there until the 
end of his days. 


In evaluating the activities of 
Archimandrite Zosimas as a sacred- 
minister of the Patriarchal Cathed- 
ral, one must keep in view his zeal 
for the services, his piety, the high 
religious disposition with which he 
traversed his path of many trials. 
He held a great devotion for St. 
Alexis of Moscow before whose rel- 
ics he constantly prayed. 


In April 1960 Fr. Zosimas became 
infirm and ceased coming to the 
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Patriarchal Cathedral. During his 
illness the Inspector of the Academy 
and Seminary, Fr. Archimandrite 
Pitirimus and priests of the Cathed- 
ral, officiated over him the Sacra- 
ment of Holy Unction. He received 
the Holy Mysteries often during his 
illness. On 13 April, having com- 
municated with the Holy Sacra- 
ment and blessed his _ spiritual 
children, Fr. Zosimas peacefully 
went to the Lord. On 15 April at 
10:00 A.M. the Requiem Liturgy 
was sung by Archbishop Poeman 
of Tula and Belevsk with the Cath- 
edral priests. After the Liturgy 
Patriarch Alexis, assisted by Arch- 
bishop Poeman, Bishop Arsenius, 
and a multitude of clergy, sang the 
Burial Office according to the mon- 
astic order. Before the Burial Of- 
fice the Patriarch delivered a eulo- 
gy. Archimandrite Zosimas, who 
labored in Christ’s vineyard more 
than 60 years, was interred in the 
Vedensky Cemetery, Moscow. 


60th ANNIVERSARY OF 
PRIESTHOOD 


On 9 March 1961 the 60th year 
of the sacred-ministry of the Mitro- 
phoric Archpriest Elias Pospelov of 
the St. Metrophanes church of the 
city of Penza was completed. Fr. 
Elias, who is 82 years of age, has 
served the entire 60 years of his 
ministry in but two parishes. This 
speaks of him as a good pastor, 
loving his spiritual children. 


On his anniversary he received 
a certificate with the archpastoral 
benediction of the Most Rev. Theo- 
dosius, Bishop of Penzen and Sa- 
ran. On Palm Sunday a Patriar- 
chal award was announced—the 
right to celebrate the Divine Lit- 
urgy with open royal doors up to 
the Cherubimic Hymn. Fr. Elias 
celebrated the festive Liturgy with 
this honorary distinction on that 
day, giving great happiness to the 
spiritual children of the parish. 


CONSTANTINOPLE 


PATRIARCH ALEXIS OF MOSCOW 
AT THE ECUMENICAL 
PATRIARCHATE 


Another in a series of momen- 
tous ecclesiastical visits occurred 
when His Beatitude Alexis Patriarch 
of Moscow and All Rus visited the 
Ecumenical Patriarchate on Decem- 
ber 23, 1960, and remained to cele- 
brate Christmas there at the Pat- 
riarchal Church, with His Holiness 
Athenagoras I. This marked the 
first time that the Head of the 
Russian Church visited the Ecumen- 
ical Patriarchate. 


We print below the greetings 
which His Holiness extended to Pat- 
riarch Alexis, and the response of 
the latter, as translated from “The 
Apostle Andreas,” official publica- 
cation of the Ecumenical Patriar- 
chate. 


The Address of His Beatitude, Pat- 
riarch Alexis of Moscow to His 
All-Holiness, The Ecumenical 
Patriarch, Athenagoras I. 


Your Holiness, Beloved Holy Bishop 
in the name of the Lord: 


Accept my glad greeting, filled 
with love, with which I address 
you in behalf of the Rusian Or- 
thodox Church, which sends best 
wishes to the Church of Constan- 
tinople and to Your All-Holiness, 
the Ecumenical Patriarch. 


The Russian Orthodox Church 
never forgets that approximately 
1,000 years ago, under St. Viadimir, 
the Russian reople received the 
pearl of Christian faith from Byz- 
antium. 


Our Church remembers gratefully 
the motherly care of the Church 
of Constantinople and the historical 
days, when she as the “Mother 
Church” gave to us our autocepha- 
lous status. 


This occurred over 500 years ago. 
It is only now, that the Patriarch 
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of the Russian Church, in the per- 
son of my unworthy seif, through 
the Grace of God, had the possi- 
bility of personally visiting the 
Ecumenical Patriarchate and to of- 
fer common prayers and supplica- 
tions before the Throne of the Al- 
mighty, for the peace of the entire 
world, the stability of the Holy 
Churches of God and for the union 
of all. 


We pray unceasingly to the Lord, 
to grant to His Holy Church bles- 
sed unity, for the glory of His Holy 
Name and the fulfillment of the 
commandment of peace and love. 
We know that our Holy Orthodox 
Church, by her obedience to the 
spirit of Christ, is capable of bring- 
ing to humanity the holy word of 
peace, which will give to mankind 
freedom from the fear of its future 
fate. 


I am happy to personally com- 
municate with Your All-Holiness 
and I pray to God that He will 
grant to you health and length of 
days for the good and the flourish- 
ing of the Orthodox Church. 


Response of His All-Holiness, Athe- 
nagoras I, The Ecumenical Pat- 
riarch to His Beatitude, the Pat- 
riarch of Moscow and all Rus, 
Alexis. 


Your Beatitude, Most Holy and Very 
Beloved Brother in Christ: 


With the respected Hierarchy and 
the faithful, we awaited with great 
desire Your much longed for and 
venerable Beatitude. With our glad- 
ened heart, we greet you in these 
Holy surroundings and _ address 
Your Beatitude, the worthy and 
honored Prelate of the Holy daugh- 
ter Church of Russia, beloved to 
our Holy Great Church of Christ. 


In this most sacred Patriarchal 
Church, prayers and supplications 
are offered for centuries now, to 
the Giver of the Church, Christ, 





for the stability of the Holy Church- 
es of Christ and their unity. 


We further add now, Your Beati- 
tude and respected Brother, new 
moments and we are filled with 
happiness and emotion upon your 
pleasant arrival, with your beloved 
escorts, and for the pleasure of 
common prayer in this Holy Taber- 
nacle of the Mother, Great Church 
of Christ. 


For this, during this blessed hour, 
when for the first time the Patri- 
arch of Moscow and all Rus visits 
this Holy Throne, our thoughts 
willingly go back to the more re- 
mote past, when the leaders and 
people of Russia received Holy 
Baptism in the streams of the 
Dnieper, from the hands of priests 
sent from here and to the subse- 
quent long centuries of history of 
Orthodox Christianity in Russia. 
During this period your most Holy 
Church portrayed a blossoming in 
the faith and reached great heights 
of Christian life. There came forth 
spiritual fruitfulness, perseverance 
and glory, the climax of which was 
a crown rendering a complete series 
of pious persons, confessors, and 
martyrs of the faith, honoring the 
listing of Saints of the Orthodox 
Church. 


In return, your Church received 
an emancipation from our Most 
Holy, Apostolic and Patriarchal 
Ecumenical Throne and was honor- 
ed with a “Patriarchal capacity” 
with its spiritual leader in first 
place of honor after the ancient 
Patriarchal Thrones of the East, 
governed in her independent exist- 
ence by Your Beatitude in deep 
wisdom, enlightened intellect, ex- 
perience and many years of firm 
devotion in the faith, and observ- 
ing the unity of faith in the league 
of peace with all the Holy Ortho- 
dox Churches of God. 


We assume and accept this pres- 
ent pilgrimage to our Church and 
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the other ancient Patriarchal 
Churches of your respected Beati- 
tude, especially during this season 
when Christ arrives in Bethlehem 
to save the world. 


May God bless and strengthen 
those who work together and con- 
tribute to the prevalence of this 
spirit and to the establishment of 
the body of Christ. 


May God bless and strengthen 
the hierarchy, the clergy and the 
faithful of your Holy Church, them 
that surround the throne of Your 
Beatitude and become its pride 
through the warmth of their faith, 
their love and their hope. 


Thanking Your beloved Beatitude 
from my heart for this holy visita- 
tion and for all the expressions of 
henor and affection for this vener- 
able center of Orthodoxy and to- 
ward my humble being, selected 
with my weaknesses to preside over 
the Church, in Your most kind ad- 
dress, we greet You and Your res- 
pected and honorable escorts once 
more upon your arrival with our 
respected hierarchy, the clergy and 
faithful. Welcome, my dear and 
desired brother in Christ. 


PAN-ORTHODOX CONFERENCE 
OF RHODES 


The Ecumenical Patriarchate has 
officially announced to the Sister 
Orthodox Churches that the Pan- 
Orthodox Conference of Rhodes 
will convene from September 24 
to October 1, 1961. Following is a 
summary of the Announcement of 
the Ecumenical Patriarchate: 


1. The purpose of the Conference 
is the definite determination of the 
subjects of the future Pre-Synod, 
a list of which has already been 
submitted. 


2. The time for convening the 
Conference has been set for the 
week of September 24 to October 
1, 1961, as the most appropriate 


for the regular and most effective 
pursuance of the work of the Con- 
ference, and for the hospitality to 
be extended to the Representatives 
attending. 


3. The Representations of the 
Patriarchate and of the Orthodox 
Autocephalous Churches will con- 
sist of four memters: three Hier- 
archs and one Professor of Theolo- 
gy. The Representations of the 
Autonomcous Churches will consist 
of two members: one Hierarch and 
one Professor of Theology. The Re- 
presentations will ke accomvanied 
by two Theological Advisors from 
each Patriarchate and from each 
Autocephalous Church. The Minor 
Eastern Churches (Armenian, Cop- 
tic, etc.) will be represented by 
three Representatives, two of which 
will be Hierarchs or other members 
of the Clergy, and one of which will 
be a lay Theologian. 


4. The Program and the Sche- 
dule of the Conference: 


a. The Representatives, gathered 
in Athens, will depart from Piraeus 
on Thursday, September 21. The 
motor launch will stop at the is- 
lands of Tinos and Patmos for 
pilgrimages to the Holy Shrines, 
and will arrive in Rhodes on Satur- 
day morning, September 23. 


b. Upon arrival, a Special Doxo- 
logy will ke chanted in the Cathed- 
ral of the Annunciation with the 
Most Reverend Metropolitan Spyri- 
don of Rhodes officiating. 


c. On the morning of Sunday, 
September 24, the Pepresentatives 
will gather for the opening Divine 
Liturgy in the Cathedral, which 
will ke performed by the Chairmen 
of the Representaticns of each Or- 
thodox Church. 


d. Following the Divine Liturgy, 
a Special £ervice will be held in th2 
Cathedral, with prayers for the suc- 
cess of the Conference, at which 
the head of the Representation of 
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the Ecumenical Patriarchate will 
preside. After this Service the open- 
ing speeches of the different Rep- 
resentations will be made, to which 
the Representative of the Ecumeni- 
cal Patriarchate will respond ap- 
propriately. 


e. Beginning with Monday morn- 
ing, September 25, the Conference 
will be occupied mainly with the 
business at hand. 


f. The First Meeting: Prayer; 
address of the Chairman; appoint- 
ment of the Secretaries; formula- 
tion of Committees for introduc- 
tion, study and recommendations; 
selection of two Committees for 
contacts with the Representatives 
of the invited Churches; and the 
formulation of a Committee to draft 
the Pan-Orthodox Message of the 
Conference. 


g. During the first two days 
(September 25 and 26) Plenary Ses- 
sions will be held, following the in- 
troductory remarks of the Chair- 
man, that will take up the theme 
of the Conference and the deter- 
mination of the catalogue of sub- 
jects for a future Pre-Synod. The 
Chairmen of the various Represen- 
tations will speak, and their ad- 
dresses will be referred to the Com- 
mittees for study. 


h. During the last two days 
(September 28 and 29) the reports 
of the Committees will be submit- 
ted to the Plenary Session of the 
Conference, and after unanimous 
decision is taken thereon, the final 
catalogue of the subjects that will 
occupy the future Pre-Synod will 
be determined. 


i. On Sunday, October 1, a Di- 
vine Liturgy will be celebrated in 
the Cathedral by the heads of the 
Orthodox Representations and pre- 
sided over by the head of the Rep- 
resentation of the Ecumenical Pat- 
riarchate. The Patriarchal Repre- 
sentative will then give the fare- 


well address, thus concluding the 
agenda of the Conference. The Mes- 
sage of the Conference will then be 
read from the Holy Pulpit, and will 
also be broadcast over the Rhodes 
Radio Station. 


j. The return to Athens will take 
place on Monday, October 2, by 
air. In Athens the Representatives 
will attend the holiday celebrations 
in commemoration of St. Dionysios 
the Areopagite, the Patron Saint of 
Athens. The Representatives will also 
visit His Beatitude the Archbishop 
of Athens, and will take part in 
other holiday celebrations. 


k. The official languages of the 
Pan-Orthodox Conference will be 
Greek, Russian and Arabic. Also 
in use will be French, English and 
German. 


In due course the names of the 
Representatives who attended the 
Pan-Orthodox Conference will be 
published. 


LIST OF SUBJECTS FOR A FUTURE 
PRE-SYNOD 


(Compiled by the special Constantinopolitan 
Patriarchal Committee on the Panorthodox 
Meeting of Rhodes, and approved by at the 
meeting of the Holy Synod on May 4, 1961). 


I. FAITH AND DOGMA 


A. Declaration of Dogma and a 
Reaffirmation of the Orthodox 
Doctrine. Codification and Pub- 
lication of an Authoritative Or- 
thodox Confession of Faith. 

B. The Sources of Revelation. 

a) The Holy Scriptures. 


1. The Canon of the Holy Scrip- 
tures in the Orthodox Church. 


2. The Authority of the Apocry- 
phal Books of the Old Testa- 
ment. 


3. The Theopneusty (Divine In- 
spiration) of the Scriptures. 


b) The Holy Tradition. 


278 








C. Symbolic Texts in the Orthodox 


Church. 


a) Authentic texts of the Ortho- 
dox Church. 


b) Texts of limited authenticity. 


c) Texts of secondary authenti- 
city. 


. Authority in the Church. 


a) Ecclesiastical authority. 


b) Community of consciousness 
in the Church. 

c) The principle of infallibility 
in the Church. Its derivation; 
its Biblical basis. The in- 
fallibility of an Ecumenical 
Synod. 


II. DIVINE WORSHIP 
. Orthodoxy and Holy Writ. 


a) Critique, translation and pub- 
lication of the Biblical texts 
and the Orthodox presenta- 
tion thereof to the world. 


Paraphrasing of the Biblical 
text, simplification and popu- 
larization of Biblical mean- 
ings, and the dissemination 
thereof throughout the Church. 
The use of the Holy Scrip- 
tures in the Church, in the 
family and in private. 


. The Need for Use in Worship 
and in Sacramental Ceremonies 
of the Fixed Rubric and Litur- 
gical Text. The Revision and 
Publication of such a Text. 


. Participation of the Laity in 
Worship and in the Sacramental 
Life of the Church. 


. Proper Ways and Means of 
Strengthening and Furthering 
Liturgical Life in the Orthodox 
Church. New Emphasis on the 
Importance and Continuation of 
the Byzantine Tradition as Ex- 
emplified in Byzantine Arts, such 
as: 


a) Church music. 


b 


_— 


c) 
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. Codification 


. Ecclesiastical 


b) Iconography. 
c) Architecture. 


d) Ecclesiastical vestments and 
vessels. 


III. ADMINISTRATION AND 
ECCLESIASTICAL ORDER 


of the Church 
Canons and the Canonical Re- 
gulations for Submission to the 
Forthcoming Council. 


Law and Mores 
for its Application. 


a) The uniform organization of 
spiritual Courts for all Or- 
thodox Churches. 

b) Codification, procedure and 
application of Ecclesiastical 
Penal Law. 

c) Jurisdiction of Ecclesiastical 
Appeal. 


. Hierarchy. 


a) A more strict application of 
the Canon Law in the elec- 
tion of Bishops, Primates and 
Prelates. 


b) Administrative and other dis- 


tinctions in the Ecclesiastical 
Hierarchy consisting of: 


1. Patriarchs. 

2. Primates of Autocephalous 
Churches. 

3. Metropolitans. 

4. Archbishops. 

5. Titular Metropolitans. 

6. Regional Bishops. 

7. Titular Bishops and Auxiliary 


Bishops. 
8. Local Bishops. 


. Revival of the Monastic Ideal, 


Virtues, and Life. 


. Reappraisal of the Regulations 


Governing Ecclesiastical Fasting. 


. Education and Training of the 


Clergy. 
a) Form, purpose and content of 








£. 


. Canonical 


the education and training 
of the Orthodox Clergy. 

The role of the Church in 
the education and training of 
the Clergy. 

Extension of the system of 
seminar training for the Cler- 
gy. 

Educational seminars for 
Priests convened by the local 
Bishops. 


b 


— 


c 


_~ 


d 


Hindrances to Mar- 
riage. Study and Reconsidera- 
tion of the Canon Law Affecting 
Marriage. The Need of Uniform 
Procedure in All Orthodox 
Churches in reference thereto. 


. Marriage of the Clergy. 


a) Post-ordination marriage. 
b) Widowhood and second mar- 
riage. 


The Religious Calendar. Study 
of Canon VII of the First Ecu- 
menical Council of Nicaea (325 
A.D.) on the Date of Pascha. 
Determination of Means of Ef- 
fecting a Common Agreement in 
this Matter Among All Chris- 
tian Churches. 


IV. THE RELATIONS OF ORTHO- 


DOX CHURCHES WITH 
EACH OTHER 


A. Inter-Orthodox Relations. 


a) Ecclesiastical Law governing 
canonical relations of Ortho- 
dox Churches with the Ecu- 
menical Patriarchate and with 
each other. 


1. Irenic Pastoral Letters. 

2. The Diptychs (tablets listing 
the high ranking primates of 
Orthodox Churches in the 
proper order). 

3. The Holy Myron (Holy Chrism) 
as a symbol of confessed unity 
between the Ecumenical Pat- 
riarchate and its Daughter 
Churches. 





C. Orthodoxy in Diaspora. 


4. The “Tomos” of the Churches. 


(A document issued by the 
Ecumenical Patriarchate grant- 
ing autocephalous status to a 
Church) in the observance of 
the duties and _ obligations 
specified therein. 

The strenghtening of existing 
relations by: 

1. Brotherly correspondence. 


b) 


2. Theological conferences and 
meetings. 

3. Special Missions for Clergy 
and Educators. 

4. Contacts with Theological 
Schools. 


5. Exchange of Professors and 
Students. 

6. Scholarships. 

7. Exchange of periodicals, pub- 
lications and other media of 
information. 


. Autocephalous and Autonomous 


Status in the Orthodox Church- 
es. 


a) Proclamation 
lous Status. 


1. Who has authority therefor. 


2. Prerequisites and terms there 
of. 


of Autocepha- 


3. Procedure therefor. 


4. The recognized Autocephalous 
Churches. 

b) Determination of the terms 
for recognition of a Church 
as autonomous. 


Present 
Situation and Canonical Status 
of the Orthodox Christian in 
Diaspora. 


V. THE RELATIONS OF THE OR- 


THODOX CHURCH WITH OTHER 


CHRISTIAN CHURCHES 


A. Attaining a Unified Orthodox 
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Position in Reference to Rap- 
prochement and Unity Among 
Christian Churches. 


B. Orthodoxy and the Minor (Post- 


Chalcedonian) Eastern Churches. 


a) The promotion of more friend- 
ly relations with the purpose 
of effecting unity among 
Christian Churches by: 

1. The exchange of visits. 

2. Exchange of professors and 
students. 


3. Theological conferences. 


b) Study of the history, the 
doctrine, the worship and 
the administrative structure 
of these Churches. 

c) Cooperation with them. 


1. In Ecumenical meetings. 


2. In Church matters of a more 
practical nature. 


. Orthodoxy and the Roman Cath- 
olic Church. 


a) The cultivation of friendly re- 
lationships within the spirit 
of the Patriarchal Encyclical 
of 1920, and more generally 
in accordance with the pres- 
ent favorable trend towards 
rapprochement and_ unity 
among Christian Churches. 

b) Study of the disputable is- 
sues on which the _ two 
Churches differ in reference 
to: 

1. Faith and Doctrine. 

2. Administration. 

3. Ecclesiastical activities such 
as proselytism and the Uniat 
Movement. 


. Orthodoxy and the Anglican and 
Episcopal Confessions. 
Continuation and furtherance of 
theological discussions aimed at 
closer cooperation and under- 
standing with them. 


. Orthodoxy and the Old Catholic 
Church. 

Consideration of initiating dis- 
cussions with Old Catholic 
Church leaders for the clarifica- 
tion of issues that have long 
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A. Study 


A. “Oikonomia” 


been pending between the two 
Churches. 


F. The Orthodox Church and the 


Ecumenical Movement. 


a) The presence of the Orthodox 
Church in the Ecumenical 
Movement within the spirit 
of the Patriarchal Encyclicals 
of 1920 and 1952. 

Theological and other mat- 
ters relating to the participa- 
tion of the Orthodox Church 
in the Ecumenical Movement. 
The Contribution of the total 
Orthodox participation and its 
effect on the direction of Ecu- 
menistic thought and activity. 
Study of means of promoting 
better relations with the mem- 
ber Churches of the World 
Council and the National 
Council of Churches. 


b 


— 


— 


c 


d 


_— 


ORTHODOXY THROUGHOUT 
THE WORLD 


and Determination of 
Practical Means of Making the 
Christian Orthodox Culture More 
Vital and Meaningful, in All Its 
Aspects, for the Orthodox Peo- 
ples, Especially by: 


a) More Pilgrimages to the Holy 
Orthodox Shrines in the Holy 
Lands, in Mt. Athos, etc. 

b) A common endeavor to dis- 

seminate information on Or- 

thodoxy on a world-wide basis 
through a special publication. 

Developing Orthodox Missions 

at Home and Abroad. 


—s 


c 


VII. GENERAL THEOLOGICAL 
SUBJECTS 


(Dispensation) in 
the Orthodox Church. 


a) Definition and application of 
the terms “Akribeia” (Strict 
Observance) and “Oikonomia” 
(Dispensation) in the Ortho- 
dox Church. 








b) “Oikonomia.” 

1. In the Sacraments performed 
within and without the Church. 

2. In the acceptance by the Or- 
thodox Church of heretics, 
schismatics and “lapses” (Apo- 
states) through Baptism, 
Chrismation, “libellos” and 
special prayers. 

3. In the worship. 


B. The Canonization of Saints and 
the Need of Determining a Com- 
mon Orthodox Practice in Re- 
gard Thereto. 


C. Orthodoxy and Other Religions. 


D. Means of Combating Atheism and 
of Dealing With Erroneous Sys- 
tems Such as Theosophy, Spirit- 
ualisms, Masonry, etc. 

E. Orthodoxy and Science. 


F. Euthanasia (Mercy Killings) and 
Orthodox Theology. 


G. Cremation of the Dead and Or- 
thodox Theology. 


VIII. SOCIAL PROBLEMS 


A. The Lay Elements in the Ortho- 
dox Church. 


B. The Orthodox Church and Youth. 
C. Marriage and the Family. 


a) Marriage problems. 

b) Child-bearing. 

c) The upbringing of children. 

d) Birth Control and the “Popu- 
lation Explosion.” 

e) Divorce. 

f) Artificial Insemination. 


D. Welfare Institutions, Hospitals, 
Asylums, etc. and Orthodox As- 
sistance Therefor. 


ATTENDANCE AT PAN-ORTHO- 
DOX MEETING 


Metropolitan Maximos of Sardes 
announced in Geneva that a total 
of 130 persons are expected to at- 
tend the first Pan-Orthodox Meet- 





ing in thirty years. Delegates in ad- 
dition to those from the Ecumenical 
Patriarchate are expected from the 
following Patriarchates: Alexandria, 
Jerusalem, Antioch, Moscow, Yugo- 
slavia, Romania, Bulgaria; and the 
autocephalous Churches of Greece, 
Cyprus, Poland, and Czechoslova- 
kia; and the autonomous Church of 
Finland. 


Observers will also be invited 
from the other Eastern Churches 
including the Coptic, Ethiopian, the 
Jacobite and Armenian and also 
from the Anglican Confession, the 
Old Catholic Churches, the Roman 
Catholic Churches, and the World 
Council of Churches. 


The Rhodes meeting will be the 
first in a series of three and its 
major task will be the reparation 
of study material for the Churches 
and of an agenda for the second 
meeting. Delegates will not discuss 
the substance of agenda _ issues. 
This will be done by the second 
meeting—the Pro-Synod (or pre- 
paratory Synod). The third in the 
series will be the Synod which will 
be attended by the heads of the 
Churches as well as by other Or- 
thodox leaders and will make de- 
cisions on the issues. Metropolitan 
Maximos said it is impossible at 
this time to say when these other 
two meetings will be held. 


A meeting similar to the Rhodes 
meeting was held in 1930 on Mount 
Athos, Greece, as the first in a pro- 
posed three-meeting series. How- 
ever, world events made completion 
of the process impossible. 


PAPAL DELEGATION VISITS 
PHANAR 


On 20 June 1961 a delegation of 
prominent Roman Catholic church- 
men, representing the Roman Pope 
John XXIII, called upon His Holi- 
ness Athenagoras, Patriarch of Con- 
stantinople. The group was made 
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up of Msgr. Giacomo Testa, presi- 
dent of the Pontifical Ecclesiastical 
Academy in Rome; Monsignor Fran- 
cis Lardone, the Internuncio to 
Turkey; and Fr. Alphonse Raes, 
SJ., president of the Pontifical 
Oriental Institute at Rome. 


Msgr. Testa declared that the 
Patriarch’s manifestation of sym- 
pathy expressed on various occasions 
towards the Roman Pope had been 
gratefully received at Rome. Testa 
presented the Patriarch with the 
first volume of a series published 
by the Preparatory Commission for 
the Second Vatican Council. This 
volume contained the text of the 
Pope’s discourses on the coming 
council. The different phases of 
the preparatory work for the coun- 
cil was explained to the Patriarch. 


The metropolitans of the Holy 
Synod arrived later to greet the 
papal mission. The visit at the 
Phanar lasted about an hour. Later 
in the day a group of Orthodox 
leaders called upon the Papal de- 
legation. In the Orthodox group 
were: Chrysostom Koroneos, Met- 
ropolitan of Neo-Caesarea; Meliton, 
Metropolitan of Imroz and Tenedos; 
Chrysostom Konstantinidis, Met- 
ropolitan of Myra; and the chief 
secretary of the Holy Synod, Fr. 
Symeon Amaryllos. At this en- 
counter the papal delegates ex- 
plained the functions of the Secre- 
tariat for Promoting Christian 
Unity, presided over by Cardinal 
Bea, and the Preparatory Commis- 
sion for the Eastern Churches, 
presided over by Cardinal Cicog- 
nani, together with the unity sec- 
tion of this latter commission. 


On 22 June the members of the 
papal delegation were invited to the 
Patriarchal Seminary at  Halki. 
Here they were the Patriarch’s 
dinner guests. At their departure, 
the Patriarch presented them with 
a large icon of St. John—a copy of 





one in the iconostasis in the Patri- 
archal Cathedral. 


CANONIZATION OF NEW SAINTS 


Upon the recommendation of the 
Canonical Committee of the Patri- 
archate of Constantinople, the Pa- 
triarch and Holy Synod canonized 
two new Saints: Cosmas the Aeto- 
lian and Nectarius of Pentapolis. 
The monks Cosmas (1714-24 August 
1779) was a well-known preacher 
and social reformer, doing exten- 
sive work in the Ottoman Empire 
in the Balkans. He was executed by 
the Turks in Albania and was since 
regarded as one of the “new-mar- 
tyrs” (neomartys). 


St. Nectarius Kephalas, Metropo- 
litan of Pentapolis was a Greek 
theologian. Born in 1847 in Sely- 
bria in Thrace, he studied under 
the famed Metropolitan Gregory of 
Chios. On 15 January 1889 he was 
consecrated Metropolitan of Pen- 
tapolis. He died in 1920. 


ALEXANDRIAN PATRIARCHATE 
AFRICAN PRIEST ORDAINED 


The ordination of a colored Af- 
rican priest in the Orthodox Church 
took place at Arusha, in Tanganyi- 
ka’s Northern Province. The new 
priest is Father Irenaeus and he was 
ordained by Archbishop Nicholas of 
Irenoupoleos (Patriarchate of Alex- 
andria). The Archbishop is head of 
the eparchy of East Africa. Assist- 
ing the prelate was Father Gabriel, 
resident Orthodox priest in Ausha. 


The new priest has been teaching 
at the Chwa II Memorial College 
at Kasubi, where the headquarters 
of the Orthodox Church in East 
Africa is located. He was ordained 
in Arusha, because he received his 
early training in the Northern 
Province, but he will return to Ka- 
subi to continue his teaching. 
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METROPOLITAN CYPRIAN 
OUSTED 


Metropolitan Cyprian, who was 
appointed by the Patriarch of Alex- 
andria to the see at Elizabethville 
in the Katanga Province of the 
Congo, has been expelled from that 
province by President Moise Tshom- 
be. 


Tshombe declared that the Met- 
ropolitan was not a welcome per- 
son because he had accepted a de- 
coration from Patriarch Alexis of 
Moscow during that primate’s visit 
to patriarchates in the Middle East 
at the end of 1960. 


The Metropolitan explained that 
he had accepted a decoration from 
a fellow-hierarch of his Church and 
not from a government official of 
another nation. Despite the expla- 
nation, Tshombe’s expulsion order 
was not rescinded and the Metro- 
politan left. 


ANTIOCHIAN PATRIARCHATE 
CELEBRATIONS IN BEIRUT 


On Saturday, 4 February 1961, on 
the occasion of the sixteenth anni- 
versary of the enthronization of the 
Most Holy Patriarch Alexis of Mos- 
cow, celebrations were held in the 
Annunciation church of the priory 
(podvorie) of the Russian Orthodox 
Church in Beirut, Lebanon. Present 
at the celebration of the Liturgy 
were Metropolitans Elias Salibi (of 
Beirut), Elias Karam (of Mount 
Lebanon), Paul of Tyre-Sidon; 
Alexander of Homs, Bishop Basil 
(Samaha), all the Beirut clergy, 
and over two hundred people of 
the local Orthodox community. 


After the services Metropolitan 
Elias (Salibi) gave an address in 
which he characterized Patriarch 
Alexis as an outstanding Church 
worker, a great zealot for Ortho- 
doxy, a true patriot, a battler for 
the peace and friendship of all 


peoples. In the evening of the same 
day a reception was held which 


representatives of the Lebanese 
government, Orthodox metropoli- 
tans of Lebanon, representatives of 
non-Orthodox Churches, and va- 
rious ecclesiastical organizations 
and many civic leaders attended. 


JERUSALEM 


© A wall from the time of Christ, 
apparently built by King Herod, 
was discovered accidentally bet- 
ween the “Dung Gate” and the 
“Wailing Wall” in Jerusalem’s Old 
City, during the construction of a 
new school building. Archeologists 
were reported eagerly awaiting fur- 
ther reports on the discovery, which 
was expected to have an important 
bearing on the topography of the 
Second Temple, destroyed in 70 A.D. 


e His Beatitude Benedict, Patri- 
arch of Jerusalem, honored a Lu- 
theran, Mr. Theodore Bustany, with 
the Golden Cross of the Order of 
the Holy Sepulchre. 


e Patriarch Benedict of Jerusa- 
lem officiated at celebrations honor- 
ing Patriarch Alexis, head of the 
Russian Orthodox Church, on his 
nameday, the feast of St. Alexis. 
Accompanied by several other arch- 
bishops and prelates, Patriarch 
Benedict came from his residence 
in the Old City to celebrate a 
Solemn Liturgy at the festively de- 
corated Russian Orthodox Trinity 
Cathedral in the New City. Taking 
place on 6 (19) February 1961, the 
Liturgy was attended by representa- 
tives of non-Orthodox clergy, the 
diplomatic corps, the Minister of Re- 
ligions of the Government of Israel, 
and many other officials and 
worshippers. Following the Liturgy 
a reception was held by the head 
of the Russian Spiritual Mission, 
Archimandrite Augustine. 
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ROMANIA 


ROMANIAN CHURCH TO 
WCC MEMBERSHIP 


Metropolitan Justin of Moldavia 
announced in Geneva on behalf of 
His Holiness Justin, Patriarch of 
Romania, that the Romanian Or- 
thodox Church will apply for mem- 
tership in the World Council of 
Churches. Metropolitan Justin and 
four other Orthodox leaders made 
an official five-day visit to the 
World Council headquarters, en 
route home from the recent en- 
thronement of the new Archbishop 
of Canterbury in England. The Ro- 
manian leader said that the appli- 
cation is being made because his 
Church is eager to take a more ac- 
tive role in the ecumenical move- 
ment. 

The application will be made of- 
ficially in September and will be 
acted upon by the WC’s Third As- 
sembly in New Delhi, 18 November 
to 6 December, along with applica- 
tions for membership of the Rus- 
sian Orthodox Church and appro- 
ximately eight Churches in other 
parts of the world. The Romanian 
Orthodox Church represents an es- 
timated 72 per cent of the country’s 
16,000,000 population. If the appli- 
cation is approved (two-thirds vote 
of member churches present is re- 
quired to approve the application), 
the Orthodox Church of Romania 
will be the fourth body from Ro- 
mania in the WCC. The Hungarian 
Lutheran Church in Romania, the 
Protestant Evangelical Church of 
the Augsburgian Confession, and 
the Transylvanian Reformed Church 
have been members since 1948. 


SEEK 


CHURCH OF POLAND 


DEMISE OF METROPOLITAN 
MACARIUS 
The Orthodox Autocephalous 


Church of Poland suffered a grie- 
vous loss. After a long and difficult 


illness the Most Blessed Macarius, 
Metropolitan of Warsaw and all 
Poland, head of the Polish Ortho- 
dox Church, died. 


The Most Blessed Metropolitan 
Macarius (in the world Michael 
Fedorovich Oksijuk) was born 17 
(29) September 1884 in Podlias 
(now the Lublin Woewodstwo). In 
1901, after completing the Warsaw 
theological preparatory school, he 
entered the Kholm theological se- 
minary, which he finished in 1907. 
In that year he entered the Kiev 
theological Academy, and finished 
the course in 1911 with the degree 
of “Candidate of Theology.” As one 
of the best students he was asked 
to remain at the Academy as a 
professorial stipendiate in order to 
prepare for a professorship. 


In 1912 M. F. Oksijuk was chosen 
by the Council of the Kievan Aca- 
demy to fulfill the duties of Docent 
of the Academy on the cathedra of 
ancient Christian literature (Patro- 
logy and Byzantinology). In 1914 
he defended his dissertation on the 
subject: “The Eschatology of St. 
Gregory of Nyssa. A_ Historical- 
dogmatical Investigation” and was 
granted the degree of “Master of 
Theology.” 


In 1917 he was elected and con- 
firmed an extraordinary professor 
of the Kiev Theological (Spiritual) 
Academy. In the years 1918-1922, at 
the same time of his teaching ac- 
tivities in the theological academy, 
M. F. Oksijuk was a docent and 
read lectures on the history of 
Byzantium in the Kiev University. 
In later years, besides his work in 
secondary and higher schools of 
learning, M. F. Oksijuk (until 1933) 
worked as the senior scholarly col- 
laborator in the library of the Uk- 
rainian Academy of Sciences, and 
later held a whole series of occu- 
pations in civil institutions. 


In 1942 his wife died tragically. 
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His deep sorrow led him to the 
decision to receive priestly orders. 
On 5 July 1942 he was ordained to 
the rank of deacon, and the next 
day to the priesthood. Until 1945 
he served as pastor of churches in 
the city of Kiev. In April 1945, by 
Ukase of the Most Holy Patriarch 
of Moscow and all Rus, Alexis, and 
the Sacred Synod, Professor-Arch- 
priest Michael Fedorovich Oksijuk 
was appointed to the _ episcopal 
cathedra of Lvov and Ternopol. On 
20 April Archpriest M. Oksijuk re- 
ceived the monastic tonsure with 
the name Macarius. Two days later 
Hieromonk Macarius was _ consec- 
rated in the Patriarchal Theophany 
Cathedral in Moscow by the Most 
Holy Patriarch Alexis. The first 
archiereical service on his new 
cathedra in the city of Lvov was 
celebrated on Palm Sunday, 29 
April 1945. 


In Lvov Bishop Macarius co-oper- 
ated with the “Initiatory Group for 
the Reunion of the Greek Catholic 
Church with the Russian Orthodox 
Church” headed by Father Gabriel 
Kostelnyk. In early March 1946 
Bishop Macarius was an honored 
guest at the historic Lvov Sobor 
which ended the Unia and decided 
to return to the bosom of the Or- 
thodox Mother Church. On 9 March, 
under his guidance, the final steps 
of formal re-union of the Uniate 
clergy at the Sobor were under- 
taken. For his labors in the matter 
of the reunion of the _ Uniates, 
Bishop Macarius was elevated to 
the rank of archbishop on 6 April 
1946. 


In June 1948 Archbishop Maca- 
rius was entrusted with the admi- 
nistration of the Mukachevo-Uzgo- 
rod eparchy. Here, too, under his 
guidance on 27-28 August in 
Mukachevo the Unia in_ those 
parts was declared at an end. For 
his labors in reuniting the Greek 
Catholics of the Carpathians, Arch- 


bishop Macarius was given the right 
to wear a cross on his klobuk. 


Archbishop Macarius guided the 
publication of the monthly journal 
“Orthodox Herald,’ in which his 
sermons and articles were publish- 
ed. These served as a most help- 
ful guide to the Orthodox people of 
the Western provinces and were of 
interest to those studying theology 
as well. 


In December 1949, marking Arch- 
bishop Macarius’ services on behalf 
of the Russian Orthodox Church 
and for theological learning in gen- 
eral the Moscow Theological Aca- 
demy elected him an _ honorary 
member of the Academy. 


Archbishop Macarius remained 
upon the Lvov-Ternopol cathedra 
until June 1951. By decree of the 
Patriarch and Synod of 15 June 
he was given his release and trans- 
fer to the jurisdiction of the Polish 
Church at the request of the latter 
for a bishop from the Russian 
Church. By decree of the Council 
of Bishops of the Orthodox Church 
in Poland (dated 6 July 1951) Arch- 
bishop Macarius was received into 
the jurisdiction of the Polish 
Church. On the following day he 
was chosen its head and on 8 July 
he was enthroned. 


Metropolitan Macarius carried 
out a great labor in putting the 
administrative life of the Orthodox 
Church in Poland in order. At his 
initiative and by the decision of the 
Council of Bishops, four eparchies 
were organized and the method and 
form of the administrative rule in 
the eparchies was changed. Many 
new parishes, churches were opened, 
especially in the Western areas ac- 
quired from Germany, and many of 
these were consecrated by the Met- 
ropolitan himself. The Metropolitan 
visited every eparchy, serving and 
preaching in many churches of 
each eparchy. Every such visitation 
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was a festival for the Orthodox 
faithful of the particular town or 
village. 

Through the solicitude of Metro- 
politan Macarius the Yablochina St. 
Onuphrius male monastery and the 
SS. Mary and Martha female con- 


vent on Mount Grabarka, both 
serving as bulwarks of Orthodoxy 
in Poland, were renovated interiorly 
as well as exteriorly. Both had suf- 
fered during the war. The Cathed- 
ral in Warsaw underwent capital 
restoration as did churches on the 
periphery. The Metropolitan devoted 
especial care for the Warsaw theo- 
logical seminary. The program of 
instruction was broadened and the 
course of learning lengthened. The 
seminary quarters were eularged. 
Metropolitan Macarius frequently 
visited the seminary, spoke with the 
students and instructors, and al- 
ways participated in the school’s 
festive days. From December 1957 
instruction began in the Orthodox 
section of the Christian Theological 
Academy. Students also were sent 
to the Moscow and Leningrad Spir- 
itual (Theological) Academies. 
From 1954, through the labors of 
Metropolitan Macarius, the month- 
ly magazine “Church Herald” be- 
gan to appear in Polish and Rus- 
sian. The Metropolitan was editor 
and he published many articles of 
his own on various subjects, espe- 
cially theological. As the head of 
an Autocephalous Church, the Met- 
ropolitan established close contacts 
with the fraternal Orthodox Church- 
es, visiting them himself and receiv- 
ing their delegations. He was more 
than once decorated with ecclesi- 
astical decorations of the other 
Orthodox Churches. As the head 
of the Polish Church, Metropolitan 
Macarius headed delegations of his 
Church to all the festive celebra- 


tions of the Russian Orthodox 
Church. Besides Moscow, Lenin- 
grad, and Kiev, the late arch- 


pastor loved frequently to visit the 





Holy Dormition Patriarchal cloister 
in the city of Odessa. 


In August 1960 Metropolitan Ma- 
carius was decorated with the Or- 
der of SS. Peter and Paul (“Grand 
Oficé”) by Metropolitan Elias (Ka- 
ram) from the Antiochian Patriar- 
chate. 


At the end of 1960 the health 
of the Most Blessed Macarius took 
an acute turn for the worse. Fol- 
lowing the recomendation of physi- 
cians he travelled to Moscow for 
treatment. After a two-month 
stay in a hospital, Metropolitan 
Macarius went for treatment and 
rest to the Patriarchal monastery 
in Odessa at his own request and 
with the Patriarch’s blessing. Often 
being in church and out walking, 
he had the loving care of the 
monks and faithful. He visited with 
Patriarch Alexis who came to Odes- 
sa. At Christmas his health be- 
came much worse and the Metro- 
politan began to prepare himself 
for the acceptance of a Christian 
ending to his life. On 2 March 1961 
Metropolitan Macarius died. 


The Burial Office was sung Sat- 
urday, 4 March in the Monastery 
Catholicon and his remains were 
interred in the monastic brother- 
hood’s cemetery. Taking part in 
the funeral services were: Metropo- 
litan Boris of Kherson and Odes- 
sa; Archbishop Timothy of Belostok 
and Gdan (Locum Tenens of the 
head of the Polish Church); Arch- 
bishop Ermogenes (Golubev); Bish- 
op Nicodemus of Jaroslav and 
Rostov, Chairman of the Exterior 
Church Relations Department of 


the Moscow Patriarchate; Bishop 
Basil of Belsk (Poland); Bishop 
Onesiphorus (Ponomarev); Bishop 


Sergius of Belgorod-Dnestrov; the 
“Namestnik” of the Monastery He- 
gumen Leontius (Gudimov), priest- 
delegates from Poland, Lvov, etc., 
the city clergy and the monastic 
brethren. 
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CHURCH OF FINLAND 


The Synod of the Finnish Ortho- 
dox Church in August of 1960 elect- 
ed as head of the Finnish auto- 
nomous Orthodox Church, Bishop 
Paul (Olmari) in view of the retire- 
ment of Archbishop Germanus (now 
deceased). The Most Rev. Paul was 
raised to the status of archbishop. 
This election was confirmed by 
the Most Holy Athenagoras, Patri- 
arch of Constantinople, since the 
Finnish Church is in the jurisdic- 
tion of the Constantinopolitan Pat- 
riarchate with the rights of auto- 
nomy of a regional (national) 
Church. After the Patriarchal con- 
firmation Archbishop Paul was en- 
throned in the church of St. Nicho- 
las in Kuopio. 

The new head of the Finnish 
autonomous Orthodox Church was 
born in 1914 in Petersburg where 
his father, a Finn by origin, had 
been transferred in his work from 
the city of Kuopio. The Olmari 
family later moved from Peters- 
burg (Petrograd) to Vyborg. Here 
the future archbishop studied in a 
classical gymnasium, and later en- 
tered the theological seminary at 
Sortovali to receive his theological 
education. After serving his mili- 
tary service he entered the Valaam 
Monastery as a monk. He remain- 
ed there two years (until World 
War II). After this he served as a 
parish priest for several years in 
Joensuu and was then consecrated 
to the episcopacy and appointed a 
vicar bishop in the Finnish Church. 

The residence of the Archbishop 
of Finland is presently located in 
the city of Kuopio. This year the 
Orthodox theological seminary will 
be transferred to Kuopio from Sor- 
tovali. A Finnish Orthodox monas- 
tery is being planned for establish- 
ment there as well. 


WEST - EUROPEAN 
EXARCHATE 


® Nicodemus, Bishop of Jaroslav 
and Rostov officiated at All-Night 
Vigil services with the bringing 
out of the Cross in the church of 
the Nativity of the Theotokos in 
Geneva on Saturday, 26 February 
1961 (11 March). The following day, 
Sunday, he celebrated the Liturgy. 


© On his way to Geneva and up- 
on his return trip as well Bishop 
Nicodemus, Chairman of the Exte- 
rior Church Relations Department 
of the Patriarchate of Moscow, 
spent a short time in Paris. Here 
he met with the Patriarchal Exarch 
in Western Europe, Metropolitan 
Nicholas of Korsun; Archbishop 
Basil of Brussels and Belgium; 
Bishop Sergius of Sergievo; Bishop 
Alexis of Meudon, and with other 
workers of the West-European Exar- 
chate. Bishop Nicodemus visited 
several parishes and other institu- 
tions of the Exarchate. 


e The priest of the American 
Exarchate, Fr. Gregory Surrency, 
who has been studying theology in 
Paris was recently tonsured in 
monasticism taking the name Se- 
raphim. Hieromonk Seraphim has 
been studying under the direction 
of Metropolitan Nicholas of Kor- 
sun. 


ORTHODOXY AND WCC 


© Recent Orthodox visitors to the 
World Council of Churches center 
in Geneva included Metropolitan 
Justin of Moldavia; Metropolitan 
Maximos of Sardes, representing 
the Ecumenical Patriarchate; The 
Most Rev. Joseph, Metropolitan of 
Varna and Preslav of the Ortho- 
dox Church of Bulgaria; Professor 
Moisescu of the Romanian Church; 
and Deacon Gabriel of the Ecu- 
menical Patriarchate. 


Metropolitan Joseph brought 
greetings to the World Council on 
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behalf of His Holiness Patriarch 
Cyril of Bulgaria and assured WWC 
leaders of his Church’s “warm feel- 
ings of friendship and confidence” 
in the WCC and of its prayers for 
its work. He said his Church will 
send observers to the WCC’s As- 
sembly. This was the first official 
visit of Bulgarian and Romanian 
leaders to the World Council of 
Churches and according to the Rev. 
Francis House, WCC Associate Gen- 
eral Secretary, is “an important 
stage in strengthening the ties 
which unite the Orthodox world 
with the World Council.” Mr. House 
recently made a three weeks’ visit 
to Bulgaria and Romania. 


During their visit the Orthodox 
leaders also met with leaders of 
various other international Chris- 
tian organizations headquartered in 
Geneva, including the World Pres- 
byterian Alliance, the Lutheran 
World Federation, the YMCA, the 
YWCA, and the World’s Student 
Christian Federation. 


RUSSIAN DELEGATION 
AT GENEVA 


From 8 to 11 March 1961 a dele- 
gation of the Russian Orthodox 
Church headed by Nicodemus, Bish- 
op of Jaroslav and Rostov, Chair- 
man of the Exterior Church Rela- 
tions Department of the Patriar- 
chate visited Geneva where talks 
were held with the General Sec- 
retariat of the World Council of 
Churches. The delegation was made 
up of Archpriest V. Borovoy, a 
member of the Exterior Relations 
Department and Docent of the Len- 
ingrad Theological Academy; A. S. 
Buevsky, secretary of the Depart- 
ment, and V. S. Alexeev. Referent 
of the Department. 


The delegation met with and held 
discussions with the General Sec- 
retary of the W.C.C., Dr. W. A. Vis- 
ser t’ Hooft and others. During 


these meetings the mutual rela- 
tions of the. Russian Orthodox 
Church and the WCC in the light 
of the discussions which began in 
1958 in Utrecht were further stu- 
died. As a result of the meetings it 
can be assumed that significant 
progress was made in these mutual 
relations. 

The delegation of the Russian 
Church brought with it to Geneva 
a collection of valuable theological 
literature as a gift to the library 
of the WCC. Bishop Nicodemus in- 
formed the leaders of the WCC of 
the details of the pilgrimage made 
by Patriarch Alexis to the holy 
places of the Near East. 


ROMANIAN EPISCOPATE 


The dissident American Romanian 
Episcopate headed by Bishop Vale- 
rian Trifa at its annual Church 
Congress held between 30 June and 
4 July 1961 at the “Vatra Romane- 
asca” (Jackson, Michigan) expressed 
“deep concern and anxiety” in con- 
nection with the petition of the 
Russian Orthodox Church to be re- 
ceived into membership in the WCC. 
The Congress instructed its dele- 
gation to the world assembly at 
New Delhi to vote against the ac- 
ceptance of the Moscow Patriar- 
chate into the WCC. 

® In the Spring of 1960 Bp. Vale- 
rian D. Trifa joined the Russian 
Metropolitanate headed by Metro- 
politan Leontius (Turkevich) and 
was re-ordained and re-consecrated. 
His former 1952 consecration by 
bishops of the Ukrainian Orthodox 
Church was declared invalid. The 
“Episcopate” which Bishop Vale- 
rian Trifa headed became sort of 
semi-autonomous part of the Rus- 
sian dissident Metropolitanate. Bp. 
Trifa seems to have taken the steps 
to be “validated” after the Stand- 
ing Conference of Orthodox Bish- 
ops refused to invite either him or 
the Ukrainian hierarchs to become 
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members. tTrifa reportedly ap- 
proached the Antiochian Church 
representatives in America for “va- 
lidation” but the Antiochian Patri- 
archate to whom the matter was 
referred, refused him on grounds 
that he must return to his own 
mother Church of Romania to be 
absolved of the sin of schism. 


PROTEST OF ANASTASSYITES 


The Emigré Russian Anastassyite 
dissident Church could not very 
well protest to the WCC against the 
admission of the Moscow Patriar- 
chate because the WCC in its opi- 
nion is on a par with the YMCA, 
the Masonic Order, and other in- 
ventions of the Devil. One must 
not sully one’s hands by dealing 
directly with such people! Instead 
the “Representatives of the Rus- 
sian Emigration,’—S. S. Belosel’sky 
Chairman, and G. G. Mitkevich, 
General Secretary, protested to the 
WCC and asked that instead of re- 
ceiving the Moscow Patriarchate in- 
to membership, it “raise its voice of 
protest against the unparalleled 
persecution of religion in the USSR.” 
This protest was published in a 
prominent spot in “Pravoslavnaja 
Rus,” the semi-monthly publica- 
tion of the Anastassyite Church 
along with other notices of similar 
nature (No. 15, August 14, 1961, p. 
14). 


The Anastassyites have been par- 
ticularly irked of late because cer- 
tain Roman Catholics have spoken 


well of the Moscow Patriarchate 
and praised its intention to join 
the WCC. 


GERMANY 


e A Congress of ecclesiastical 
music was held in Cologne from 
22 to 30 June 1961. This was the 
fourth international Congress of 
sacred music held since the war 
(the first was in Rome in 1950, 
the second in Vienna in 1954, the 


The com- 
prehensive program of the Congress 
included not only scholarly reports, 


third in Paris in 1957). 


but concerts and renditions of 
music by many first-class choirs. 
The Eastern scholarly group was 
represented by: B. Salvo (Italy), G. 
Bainbridge (Belgium), J. Tocke 
(Germany), M. E. Kovalevsky 
(France), Prof. A. Swan (USA). Prof. 
J. Gardner (Germany). Those who 
could not be present were Prof. 
Egon Wellesz (Oxford), and Huey 
Picarda (England). 


On 24 June Russian sacred music 
was graphically represented at a 
solemn episcopal service with the 
singing of two excellent German 
choirs (of 100 voices each). The com- 
positions of Grechaninov, Chesno- 
kov, Izvekov, Jaichkov and the con- 
temporary authors Swan and Gard- 
ner were executed. At Vespers an- 
cient Russian monastic chants were 
executed with a Kanonarchus. The 
Congress revealed that Russian 
Church music is attracting more 
and more attention of learned 
musicologists. 


THE VATICAN 


@ Probably for the first time in 
history a Roman Pope consecrated 
a bishop in the Byzantine Liturgy 
when Pope John XXIII, vested in 
Byzantine vestments and wearing 
the tiara, consecrated Father Gab- 
riel Acacio Coussa, Assessor of the 
Congregation for the Oriental 
Church, Uniate titular Archbishop 
of Hierapolis. The consecration 
took place in the Sistine Chapel on 
16 April 1961. Although previous 
Popes had consecrated Uniate pre- 
lates, they had always used the 
Latin Rite usages. 


The ceremony of consecrating 
Archbishop Coussa was entirely in 
Greek and according to the Byzan- 
tine Liturgy. The ceremony of 
consecration used was “specially 
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composed by experts of the S.Con- 
gregation for the Oriental Church...” 
Uniates throughout the world were 
thrilled by the news that their 
“Holy Father” had used the East- 
ern Rite. The Roman Pontiff ap- 
parently was attempting to show 
by his celebration in the Eastern 
Rite that is was regarded as equal 
to the Latin Rite, a move no doubt 
calculated to influence the Ortho- 
dox on the eve of the so-called 
“Ecumenical Council” called by 
Pope John. 


Abp. Coussa was born August 1897 
in Aleppo, Syria. He was ordained 
a Uniate priest (Melkite) in Rome 
in 1920. He spent some time teach- 
ing in a seminary in Lebanon and 
in 1929 returned to Rome to assist 
in the codification of the canon 
law of the Uniate Oriental Church. 
He is connected with various papal 
commissions on canon law and is 
an advisor to the Central Prepara- 
tory Commission for the “Ecumeni- 
cal” Council called by Pope John. 








POPE JOHN XXIIl AT THE PROFESSION 
OF FAITH OF NEW UNIATE BISHOP. 


ORTHODOXY IN USA 
COMMISSION ON TRANSLATIONS 


In October 1960, the Council of 
bishops of the dissident Metropoli- 
tanate headed by Met. Leontius es- 
tablished a “Commission of Trans- 
lations” with Fr. John Meyendorff, 


Professor of Patristics and Eccle- 
Siastical History at St. Vladimir’s 
Seminary (NYC) as chairman. The 
commission’s work will be to trans- 
late liturgical books into English 
and to promote a standardized text 
for the Divine Liturgy. 


Other members of the Leontyite 
commission appointed are the 
Fathers John Kivko, Paul Shafran, 
Daniel Hubiak, and Deacon Atha- 
nasius Rector. Aside from Fr. 
Mayendorff, whose scholarly attain- 
ments are well-known, though not 
as a liturgiologist, the other com- 
mision members have nothing to 
recommend their inclusion on such 
a body since none are liturgical 
scholars or experienced  transla- 
tors from any language. 


SYRIAN 16th CONVENTION 


The 16th annual Convention of 
the Syro-Antiochian Archdiocese 
was held 16-20 August of this year 
in Pittsburgh, Pa. At the same time 
the 25th Anniversary of the con- 
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secration of Metropolitan Antony 
(Bashir) to the episcopate was com- 
memorated. The Metropolitan had 
been consecrated in 1936 by the 
present Patriarch of Antioch, His 
Beatitude Theodosius. 


Highlights of the Convention were 
a speech by Archbishop Iakovos 
(James Coucouzes) of the Greek 
Archdiocese and the banquet ad- 
dress of Dr. Charles Malik. Arch- 
bishop Iakovos decried American 
Orthodoxy’s search for “recogni- 
tion” in State legislatures and he 
deplored the very methods used 
by the Syrians to inform the West- 
ern Penna. community of the Con- 
vention, i.e., the use of secular 
public relations methods. Ortho- 
doxy needed no recognition from 
her inferiors, the Archbishop said, 
and the Church’s goal could be best 
accomplished by quietly bearing wit- 
ness for Christ. 

Dr. Malik’s address at the con- 
cluding Sunday banquet, studded 
with illustrious ecclesiastical, diplo- 
matic, and governmental guests, 
was a plea for American members 
of the Antiochian see not to forget 
the Mother Church and to extend 
every possible help to it, financial- 
ly, morally and spiritually. Speak- 
ing of current East-West tensions 
he said that these could best be 
resolved by the Christian approach 
and by taking into consideration 
those people of Russia who have 
preserved their faith in Christ, i.e., 
the Russian Orthodox. Quoting a 
long passage from Feodor Dostoyev- 
sky, Dr. Malik commented that 
though Eastern people could very 
well adapt some of the Western 
technical know-how to their uses, 
the West had nothing to offer the 
East (meaning Russia and the Mid- 
dle East) as far as spiritual values 
were concerned. Rather, those in 
the West would do better to dis- 
cover the font from which Ortho- 
dox people drew their spiritual pow- 





er to survive centuries of adversity. 


In his charge to the Convention, 
Metropolitan Antony announced 
that he had received into his Arch- 
diocese a small Western Rite Or- 
thodox group, headed by Fr. Alex- 
ander Turner, from which he hoped 
for great things in the future of 
American Orthodoxy. Through Fr. 
Paul Wm. Schneirla, the newly- 
united “Western Rite” group pres- 
ented Metropolitan Antony with a 
violet-colored biretta, of the type 
worn by Western clergy, as a mark 
of their esteem for their new hier- 
arch and to symbolize the fact that 
he is their diocesan. Metropolitan 
Antony, also. stated that he 
would “freeze” all his clergy in 
their present parishes for a period 
of five years. He had decided this 
because of the great amount of 
transfers of priests in late years 
for trivial reasons. 


NEW ANASTASSYITE CHURCH 


On Sunday, 16 July of this year 
a new church of the Emigré Anas- 
tassyite jurisdiction was consecrated 
in Richmond, Virginia by Abp. Ni- 
kon of Washington and Florida. The 
church was named in memory of 
St. Alexander Nevsky. Present at 
the celebration was Princess Vera 
Konstantinova. Bishop Nikon in a 
greeting addressed to her said that 
in her person “the Russian people, 
faithful to the eternal command- 
ments of our Mother land, greet 
the whole Imperial House.” 


“PATRIARCH” DIES 


The unfrocked priest Joseph Kli- 
mowicz who styled himself ‘“Pat- 
riarch of the Russian Orthodox 
Church in America” died in August 
at the age of 81 in Athol, Mass. 
Klimowicz had retired several years 
ago and his “Cathedral” in Spring- 
field, Mass. became a parish church 
in the Leontyite Metropolitanate. 
An episcopus vagans, Klimowicz 
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derived his “orders” from the Liv- 


ing Church schism. 


NEW ORTHODOX REL. ED. 
CONFERENCE 


From 30 July to August 5, 1961, a 
Joint Conference on Orthodox Re- 
ligious Education was held at the 
University of California at Los 
Angeles. Planned primarily as a 
teacher training seminar, the Con- 
ference is the first of its kind on 
the West Coast. The Conference is 
sponsored by the Southern Califor- 
nia Council of Orthodox Clergy and 
is patterned after the Eastern Or- 
thodox Catechetical Conference held 
annually at the Michigan State 
University, East Lansing, Michigan. 
One of the chief leaders in the or- 
ganization of the California Con- 
ference, Archimandrite John (Bre- 
singham), attended the East Lans- 
ing Conference in 1960 to observe 
the method of operation. 

e Archimandrite John, head of 
St. Demetrius Monastery in Pasa- 
dena, under Bishop Bohdan (Shpyl- 
ka), is editor of “Gamaliel,”’ an ex- 
cellent mewspaper published in 
English for the benefit of the Or- 
thodox youth. 


IN OUR EXARCHATE 
NEW PRIEST 


This Summer saw the reception 
into the Exarchate of a priest from 
the dissident Metropolitanate head- 
ed by Metropolitan Leontius (Tur- 
kevich). This is the young priest 
Father Alexander Kobashar. 

Alexander Kobashar was born 11 
July 1929 in Lorain, Ohio in the 
family of John Kobashar and his 
wife Eva neé Gebuza, immigrants 
to America from Galicia. Coming 
from a family of five children 


(four sons and one daughter), 
young Alexander was educated in 
the local Lorain public schools, 


graduating Clearview High School 


in 1948. His father having died in 
1945 (his mother died in 1956), 
Alexander was forced to be quite 
self-reliant from an early age. 
Soon after serving in the U.S. 
Navy (where he was a Dental Tech- 
nician), Alexander Kobashar felt 
the call to serve the Lord and he 
decided to study for the Priesthood. 
He entered St. Tikhon’s Seminary 
in South Canaan, Pennsylvania, in 
1950 from which he graduated in 
1954. On 2 February 1957 Alexander 
Kobashar was joined in wedlock to 
Miss Martha Deneselya of Rankin, 
Pennsylvania. A month later, 2 
March 1957 Alexander Kobashar 
was ordained to the Deaconate and 
the following day he received 
priestly ordination at the hands of 
Archbishop Demetrius (Magan) of 
Philadelphia (of the so-called Ame- 
rican Metropolitanate). After ordi- 
nation to the Priesthood Father 
Alexander served parishes in Mor- 
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gantown, West Virginia (March 
1957—March 1958) and Altoona- 
Ganister, Pennsylvania (March 1958 
—April 1959). He was Pastor of St. 
Nicholas Church in Weirton, West 
Virginia from 23 April 1959 until 
July of this year. 

After his ordination to the Sacred 
Priesthood, Father Alexander be- 
came conscious of the divisions and 
dissensions among the Russian Or- 
thodox. After considerable study 
he came to the conclusion that the 
Metropolitanate was in an anoma- 
lous canonical position. Having 
deep convictions on the subject of 
Church unity, Father Alexander 
came to the logical realization that 
true Orthodox unity in America 
could come only with the healing 
first of the dissensions rending the 
Church in America. In Summer of 
this year he petitioned The Most 
Rev. .Dositheus, Bishop of New 
York and Acting Exarch, to receive 
him into the Russian Orthodox 
Church under canonical obedience 
to the Most Holy Patriarch Alexis, 
head of the Russian Orthodox 
Church. Bishop Dositheus accepted 
his plea of repentance for the sin 
of schism and received him into 
the American Exarchate. Father 
Alexander Kobashar was appointed 
Pastor of St. Michael’s Church in 
Detroit, Michigan. He began his 
pastorate on 3 August 1961. 

Father Alexander and his wife 
and family (two daughters: Natalie, 
three years and Juliana, two years 
old) were received most hospitably 
by the Detroit parish which has 
been without a permanent Pastor 
since the demise of Archpriest John 
Lampart. In the interim the parish 
had been served by Archpriest Sav- 
va Kovalchuk who had retired from 
active parochial duties. 


THE 8th ANNUAL CATECHETICAL 
CONFERENCE 


The annual conference of cate- 
chists for Orthodox Church Schools, 





or Catechetical Schools, was held 
at Kellog Center, Michigan State 
University, East Lansing, Michigan, 
17 July through 21 July. Two hund- 
red forty-six catechists enrolled 
which made this Conference the 
largest to date. It was started in 
1954. Almost all of the various 
national Orthodox jurisdictions 
were represented at the Conference. 
The Right Reverend Archpriest 
Viadimir Lilikovich is President of 
the Association and the Very Rev. 
Archpriest Photius Donahue is 
Chairman of the Conference. The 
lecturers were: Fathers V. Liliko- 
vich, P. Donahue, F. Kovalchuk, 
V. Borichevsky, I. Soroka, D. Ab- 
ramtsov, G. Gladky, V. Hategan, 
T. Ruffin, Mrs. S. Koloumzin, Miss 
C. Tarasar, Matushka Zabrodsky 
and members of the University 
staff. Father John Ball acted as 
Chaplain of the Conference replac- 
ing the late Father Archpriest John 
Lampart. 

The four and one-half days of 
sessions consisted of daily Divine 
Liturgy, entirely in English, lec- 
tures, seminars, assemblies, discus- 
sion groups, slides, demonstrations, 
Evening Prayers and meditations. 


Members of the Patriarchal Ex- 
archate celebrated Divine Liturgy 
on Wednesday of the Conference 
and a Parastasis for Father John 
Lampart, who passed away last 
December. He had been Conference 
Chaplain for seven years and was 
re-elected to this position again. 
The Rt. Rev. Joseph Dzvonchik of 
Elizabeth, New Jersey, was cele- 
brant of the Holy Liturgy at St. 
Andrew’s Church. He was assisted 
by Archpriests Photius Donahue, the 
Pastor of St. Andrew’s, Feodor Ko- 
valchuk, Sawa Kovalchuk and Da- 
vid Abramtsov. A couple of the se- 
minarians acted as acolytes. 


On Thursday, at the University 


Chapel, the Most Reverend Arch- 
bishop John (Garklaus) of Chica- 
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go celebrated Pontifical Divine Lit- 
urgy and presented to Dr. Harry 
Kimber (Dean of the School of Re- 
ligion and Humanities) and Arch- 


priest Ph. Donahue, certificates of 
merit on behalf of his Archdiocese 
for outstanding service to the cause 
of Orthodox Religious Education. 


The Conference, much too short 
in time, creates a common meet- 
ing place for the advancement of 
Orthodox catechetical training. It 
is open to everyone and it is hoped 
that parishes will send not only 
their respective teachers, but Coun- 
cils, and others. 








THE 1961 CATECHETICAL CONFEREES 


OF WESTERN ORTHODOXY 
IN MODERN TIMES 


(Continued from page 236) 
ORTHODOXY AND “OLD CATHOLIC” BODIES 


After the Old Catholic revolt of the early 1870’s there continued to 
be much interest shown in the Old Catholics by some of the Orthodox 
churchmen. A Russian layman, General Alexander Kireev, developed an 
all-consuming passion for the Old Catholics. He assisted them in various 
ways, was their defender from Roman Catholics and their spokesman 
before the Orthodox. Kireev, a theologian, did not have the same re- 
gard for the Anglicans and, though he would have liked to see the Church 
come to an understanding with them, he felt this was impossible until 
the Anglican Church became doctrinally “homogeneous.” As far as Kireev 
was concerned the Old Catholics were the “Catholic Orthodox Church” 
in the West. They were rebuilding the ancient Orthodox Church on 
Latin ruins and were as Orthodox as St. Cyprian, St. Leo the Great and 
Blessed Augustine. 
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Not all Orthodox churchmen were as generous in their appraisal 
of Old Catholicism as Kireev. He was constantly battling in the press 
with those who held differing viewpoints on the Old Catholics. There were 
those in the Church who felt that all parts of the Church ought to pos- 
sess not only the same doctrines but the same external manner of ex- 
pressing those doctrines, i.e., follow the same rite. Like Fr. Alexis Malt- 
sev, the translator of Orthodox liturgical books into German, they felt 
that it was unlawful and even criminal to desire to be Orthodox and yet 
follow a Western rite. Kireev’s view, however, was different: 


Unity of doctrine is a conditio sine qua non of the Unity of the 
Church, and consequently also of intercommunion “in sacris.” Wher- 
ever there is contradictory dogmatic teaching, there also must be 
separate Churches, which cannot be united. Churches may be al- 
together self-governed, may have different rites, different liturgies, 
independent hierarchies, and yet form but one Catholic Church, 
providing that as to dogma they are the same. 


Kireev corresponded with a small “Old Catholic” body in America 
headed by Joseph Rene Vilatte, later to become a notorious episcopus 
vagans. In the process of searching for episcopal orders Vilatte came into 
contact with Bishop Vladimir (Sokolovsky) of the Orthodox diocese of the 
Aleutian Islands and Alaska (1888-91). Although having Swiss Old Catho- 
lic ordination, Vilatte was serving some Belgians in the Protestant Epis- 
copal diocese of Fond du Lac (Wisconsin). He apparently used the Swiss 
Liturgy in French. In 1890 or early 1891 Vilatte seems to have been ac- 
cepted provisionally into the Orthodox Church by Bishop Vladimir and 
considered an “Orthodox Old Catholic.” The “Old Catholics” of Wiscon- 
sin, who had by this time severed their relations with the Protestant 
Episcopal Church, were visited in the Spring of 1892 by Bishop Nicholas 
(Ziorov), the successor of Bishop Vladimir in America. Some corres- 
pondence was carried on between this group and members of the Russian 
Synod in St. Petersburg but in the end nothing came either of it or of 
the group’s acceptance by Bishop Vladimir. Kireev approved of the 
group’s avoidance of intercommunion with the Protestant Episcopalians 
but disparaged their lack of relations with the European Old Catholics. 
Vilatte, himself, managed to be consecrated in May, 1892 by Jacobite 
Bishops in Ceylon, India. 


When, about 1890, a small movement towards Orthodoxy began in 
Prague among the Czechs, Kireev advised them to join the Old Catholics 
who were the Orthodox of the West. In 1898 Kireev published a Russian 
translation of the Czech Old Catholic Liturgy which he praised as Or- 
thodox. The Czech Mass was basically Roman with certain additions 
from the Byzantine rite such as the prayer “O Heavenly King,” and the 
Trisagion at the beginning of the Mass, a Little Ektenia at the Kyrie, an 
epiclesis after the Words of Institution, and a few other Byzantinisms. 
It was Kireev, too, who took up the cause of the Polish Mariavites, in- 
troducing them to the Old Catholics, and promoting their case in Russia 
where, through his efforts, their bishops received official state recogni- 
tion. From the point of view of other Orthodox interested in extending 
the Church’s mission, among them Bishop Sergius (Stragorodsky)—later 
Patriarch of the Russian Orthodox Church, Kireev did more harm than 
good by diverting potential Western Orthodox groups into Old Catholicism. 


Among other “Old Catholic” attempts at joining the Orthodox 
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Church on the basis of a Western rite was the abortive endeavour of 
Bishop Arnold Harris Mathew, an Englishman with Old Catholic orders. 
After breaking with the Old Catholics of Utrecht and being placed under 
the greater excommunication by Rome for certain consecrations he per- 
formed which displeased the Vatican, Mathew tried to enter into some 
arrangement with the Orthodox Church. He turned, first, to the Holy 
Synod of the Russian Church were he was refused after his background 
was investigated. Undaunted, he then approached Metropolitan Gerras- 
simos (Messarah) of Beirut (of the Antiochian Patriarchate). The latter 
apparently received him into communion in 1911 on a provisional basis. 
That year Mathew began calling his small group the Western Orthodox 
Church and in 1912 he started publishing The Torch, a monthly magazine 
advocating “reunion” with the Orthodox Church and the restoration of 
the Orthodox Church of the West. The action of Gerassimos, however, 
was not subsequently approved by the Holy Synod or Patriarch and the 
matter was dropped. Mathew continued on his erratic way and left after 
him considerable numbers of episcopi vagantes who headed “Old Catholic” 
type sects with, sometimes, more bishops than laity. 

Some years after this, William Henry Francis Brothers, an “Old 
Catholic” bishop of the Mathew “succession,” claimed to have reached 
some sort of arrangement with an Orthodox hierarch. Brothers, who 
was also purported to be in communion with the Polish Mariavites, made 
the claim that in 1933 the Orthodox Archbishop of Prague, Savvatius, 
placed “the Orthodox Czechoslovaks in America under the jurisdiction of 
the American Old Catholic Archbishop” and, at the same time, was in 
turn named “Protector of the Old Catholics in Czechoslovakia.” Arch- 
bishop Savvatius (Vrabetz) was the head of a tiny Orthodox community 
in Czechoslovakia. Consecrated about 1920 by the Constantinopolitan 
Patriarch to take advantage of the post-World War I Czech movement 
towards Orthodoxy, Savvatius was not aczepted by the Orthodox Czechs 
who did not wish to place themselves under Constantinople. As a matter 
of fact, Bishop Gorazd (Pavlik) proved in a book which was the result 
of extensive research in local and foreign archives, that the Greek Patri- 
archate had no right to consecrate a bishop for territory that belonged 
under the jurisdiction of the Serbian Church since the Nineteenth Cen- 
tury. Constantinople, however, stubbornly refused to recognize any other 
bishop or diocese in Czechoslovakia except Savvatius, whose following 
was insignificant. The roots for the refusal of the Patriarchate at Istam- 
bul to recognize the Autocephalous Orthodox Church of Czechoslovakia 
(since December, 1951) should be sought in the period of the early 1920’s. 
Just as Savvatius’ flock in Czechoslovakia was minute—he was actually 
simply pastor of one small parish—so it is unlikely that he had any Or- 
thodox following in America to place under the jurisdiction of Brothers. 
The Old Catholics in Czechoslovakia have always had their own bishop. 
The Czech-speaking Old Catholics had only one parish in the 1930's 
and this was not under Savvatius; and it was not Brothers’ to give away 
to anyone’s protection. If there were any other independent “Old Catho- 
lic” communities in Czechoslovakia they probably would not have had 
their diocesan living in far-off America. If, however, despite all this, 
some arrangement was made between Brothers and Savvatius it did not 
make the former Orthodox and led nowhere. 


The followers of yet another American bishop of the Mathew “suc- 
cession,” Carmel Hanry Carfora, applied for admission to the Moscow 
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Patriarchate through its American Exarchate in the 1940's. The petition, 
apparently, received a positive reply but the matter was not pursued from 
the Carfora side because of the belief that complications might result 
because of the political tensions of the time. Encouraged, however, by 
the reply from Moscow, some time later a petition from all the clergy 
of the group was sent to the Constantinopolitan Patriarchate asking to 
be received into communion. Being consistent, the Greeks were never 
heard from. The attempts of the Carfora group to be received into the 
Church disintegrated when some of the clergy of his “Old Roman Catholic 
Church” who were most interested in unity with the Orthodox Church 
seceded and were received, by ordination, into the Ukrainian (Constan- 
tinopolitan jurisdiction) and Syro-Antiochian dioceses in America as East- 
ern rite priests. 

From time to time various other clergy belonging to the many “Old 
Catholic” type of petite Churches in America have applied to the various 
Orthodox Church jurisdictions represented in America. Nothing ever 
came of such applications. 


ORTHODOX STUDY OF WESTERN RITES 


Overbeck’s scheme, which was highly publicized in Russia and else- 
where, as well as the Old Catholic movement caused many Orthodox litur- 
gists to turn to a study of Western rites and Liturgies. Hoynatsky, an 
authority on the Uniates and their practices, did some scholarly papers 
on the Western rites. In an article in the Works of the Kievan Academy 
in 1869, entitled “Latin ecclesiastical hymnologists,”’ Hoynatsky pointed 
out that Latin hymnology and rite had been studied barely at all in 
Russia and that in view of Overbeck’s petition they must be examined. 
He was of the opinion that the restored Western Orthodox Church of the 
future must not overlook the beauty of certain Eastern Orthodox hymns 
and that, at the very least, such things as the Paschal Kanon of John 
Damascene or the Penitential Kanon of St. Andrew of Crete ought not 
to be disregarded by the Western Christians. There is nothing particul- 
arly Eastern in the sentiments these kanons express. 


The Old Catholic liturgical books came in for study by such scholars 
as Vladimir Kerensky who, in his book on the principles of Old Catho- 
licism, discussed their liturgical reforms from the Orthodox viewpoint. 
Kerensky found that for the most part the Old Catholic reforms could 
not but be praised. Most of the reforms, he felt, were an attempt to 
free Old Catholicism from the later accertions brought into the litur- 
gical books by medieval Roman Catholics. He saw the reforms as an 
attempt to bring the Old Catholic usages closer to the Orthodox. Kerensky 
disagreed with Overbeck’s later evaluation of the Old Catholics, saying 
that Overbeck frequently accused the Old Catholics of those things of 
which they were faultless. 


Another liturgist, A. I. Bulgakov, on the other hand, after ex- 
tensive work on the Old Catholic liturgical reforms came to the conclu- 
sion that many of the reforms took Old Catholicism towards Protestant- 
ism. Among such reforms he mentions the deletion of the names of Saints 
in the prayers of the German Mass—these, he said, were to be found in 
all the ancient rites of the West. 


The Holy Synod of the Russian Church considered the question 
of relations with Western Christians so important it set up a permanent 


298 


EL REAP Nat EOP eSB pe > aE A Ei 








Pilar 





commission to deal with Old Catholic and Anglican matters. In 1904 
this commission examined the American edition of the Book of Common 
Prayer (used in the Protestant Episcopal Church) at the request of the 
Holy Synod. The Synod had received an inquiry from Bishop Tikhon as 
to whether the Book of Common Prayer could be used by a formerly 
Protestant Episcopal parish which became Orthodox. What, asked Tikhon, 
in the BCP needed revision and correction to make it conform to Ortho- 
dox standards. The Synodal Commission very carefully studied the 
BCP and issued its report to the Synod. The commission found much 
that was objectionable in the BCP not by what the book said but in 
what it did not say. The BCP was composed, the commission reported, 
in such a fashion as to allow holders of entirely opposite theological po- 
sitions to use it with a clear conscience. The book was found to be too 
colorless and found that if it were to be used by newly-converted Ortho- 
dox Catholics much would have to be done to it in the way of insertion 
of essential Orthodox ideas and beliefs into the texts of the prayers and 
offices, e.g., prayers for the intercession of the Theotokos and Saints, 
prayers for the dead in the Burial Office, etc. Also the missing offices 
for the administration of Penance, Chrismation, and Unction would have 
to be composed. The Synodal Commission was more lenient with the 
BCP than many advanced Anglo-Catholics are themselves. The latter 
solve the problem of the latitudinariarism of the BCP by rejecting it en- 
tirely and using instead various English adaptions of the Roman Mass 
and offices. 


A study of the liturgical books of the Church of England was under- 
taken by A. J. Rozhdestvensky who wrote numerous articles analyzing the 
British version of the BCP and comparing it to the Roman rite. Need- 
less to say, he found that the British BCP had traversed a tortuous road 
from its mother Roman rite. Many of Rozhdestvensky’s articles were re- 
printed in book form in 1908. 


Most of the Orthodox students of the Western usages started with 
the Roman or other ancient rite to which they compared the various 
Old Catholic and Anglican redactions. Of the Roman Mass of the Fourth 
through the Seventh Centuries, the Russian liturgiologist A. Katansky, 
in his study of the Ancient National Liturgies of the West, said that de- 
spite all its significant differences from the Eastern rites, Eastern Chris- 
tians had no misgivings about participating in it when present in a 
Roman rite church. Orthodox leaders generally came to the realization 
that the external form of the worship of God had been variformed in 
the early centuries and could be so now, providing the external ritual 
expressed a purely Orthodox inner doctrinal content. Patriarch Anthimus 
of Constantinople, in his well-known encyclical of 1895, referred to this: 


...the differences regarding the ritual of the sacred services and 
the hymns, or the sacred vestments, and the like, which matters, 
even though they still vary, as they did of old, do not in the least 
injure the substance and unity of the faith... 


WESTERN ORTHODOXY IN POLAND 


Following World War I the map of Eastern and Central Europe was 
largely redrawn following the principle of the self-determination of na- 
tions. The intense nationalism of the period also had its effect upon ec- 
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clesiastical life with the resultant secession of nationalist anti-papal 
churchmen from the Roman Church. The “Los von Rom” movements de- 
manded certain reforms in the government of the local Church, partici- 
pation of laity in administration, use of the vernacular in the services, 
abolition of clerical celibacy, and the like. Such a movement in Czecho- 
slovakia at the beginning appeared to be like another Old Catholic move- 
ment. Very soon, however, two tendencies appeared. There was the 
majority radical-rationalist faction and a minority conservative, pro- 
Orthodox group. The latter, headed by the Serb-consecrated Bishop Go- 
razd Pavlik joined the Orthodox Church while the larger body degener- 
ated into Unitarianism. In the short interim period before its Church 
life became stabilized the pro-Orthodox party as well as the radically- 
orientated faction used the Roman rite in the vernacular. After 1921 the 
Orthodox group adopted the Byzantine rite which, with the strong Cyrillo- 
Methodian tradition among the Czechs was, apparently, not difficult to 
do. The larger body continued using the Roman rite but with the part- 
ing of the ways of the two groups in 1924 any question of a Western rite 
Orthodoxy in the new Republic of Czechoslovakia could no longer be put. 


The post-World War I period in Poland produced similar anti- 
papal and nationalist unrest within the Roman Church there. In the 
new Republic of Poland some of the anti-Roman revclts even exhibited 
strong Polish ‘“Messianism.” Besides the Mariavites an Old Catholic 
Church of Poland (not in communion with Utrecht) was formed. These 
two bodies united after World War II. The Polish National Catholic 
Church of America also star.cd a Missi-n in Foiand afies World War I. 
Its first parish was organized in Cracow in 1923 and by 1939 this body 
numbered about 50,000 members with seventy-five parishes. 


Still another secession from Rome took place in Poland in 1923 by 
a group which desired the Mass in the vernacular. Headed by several 
former Roman Catholic priests the new body called itself the Polish 
Catholic National Church. The movement was met with powerful op- 
rosition from Roman Catholic authorities. It was forbidden them to 
erect any dioceses, build churches, or even publicly hold services. The 
organization was not legalized which meant that anyone married by its 
priests was not recognized as such. Disputes with the police and adherents 
of this Church frequently led to the spilling of blood. The movement 
criginated in the industrial areas around Cracow and Dabrowa and spread 
among the inhabitants of Western Galicia, and in the southern part of 
the Lublin Province. 


The Polish Catholic National Church in 1926 sought admission to 
the Church and came into contact with Metropolitan Dionysius of War- 
saw who headed the Orthodox Church in Poland at that time. Father 
Andrew Huszno, the leader of the Poles, was invited along with other 
members of the body to attend the session of the Holy Synod held in 
Warsaw in the Summer of 1926. Father Huszno’s proposals for uniting 
with the Church while retaining the Western rite were accepted and the 
terms of unity were discussed. The Holy Synod then referred the ques- 
tion to Patriarch Basil III of Constantinople and to several outstanding 
Russian hierarchs outside of Russia for their opinions. Together with 
Huszno several thousand Poles, mostly from Dabrowa Gornicza in the 
Kielce Province, had presented the Synod with a petition to be received 
into the Church. 
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In August, 1926 the “Conditions of Union of the Polish Catholic Na- 
tional Church with the Polish Orthodox’? were made public. Officially the 
united Church was to be called the “Polish Orthodox National Church” 
but domestically and privately it could be called the “Polish Catholic 
National Church.” The PKKN (initials of the body in Polish) was to ac- 
cept all the dogmas held by the “undivided” Church before the schism 
of 1054; it accepted the Nicean Creed and the whole body of Orthodox 
canon law; the Seven Sacraments; Communion under both kinds; it 
was to retain both public and private Confession; it retained the Western 
Liturgy in Polish with the necessary changes to make it conform with 
Orthodox doctrine; it kept the whole Western rite in Polish where it did 
not disagree with the Orthodox Faith; it retained clerical celibacy only 
for the episcopate; it was to receive Holy Chrism and the Antimins from 
the Metropolitan of Warsaw. It was agreed that Fr. Huszno would be 
consecrated head of the PKKN by the hierarchs of the Orthodox Church 
in Poland. Meanwhile he was appointed administrator of the Church. 
These “Conditions” were accepted for the Poles by the Priests Andrew Husz- 
no and Jan Pietruszka who signed them with three lay delegates to a 
congress called for this purpose. 


In a ceremony in Polish in the Eastern rite, Bishop Alexis of 
Grodno, on 8 August 1926, received Huszno and Pietruszka into Ortho- 
doxy in Warsaw. Other clergy were received later. Thereafter Metropo- 
litan Dionysius appointed Fr. Huszno pastor of the church of St. Michael 
the Archangel in Dabrowa Gornicza. The size of the Western rite Or- 
thodox Church was never very large, having at most six parishes with 
five priests. The Church seems to have suffered considerably during 
World War II emerging with only one parish intact. The Western Or- 
thodox parishes apparently enjoyed considerable self-government in ad- 
ministrative matters. 


The Polish Western rite parishes followed the Roman rite with only 
small changes in the liturgical texts where dogmatic differences with 
Orthodoxy were expressed, e.g., the Filioque was removed from the Creed 
and references to works of superogation were effaced. The Western calen- 
dar-style was followed, including the celebration of Pascha. The Sep- 
tuagint was adopted for the Old Testament and for quotations there- 
from in the liturgical texts. An epiclesis was added in the Mass after 
the prayer: Supplices to rogamus. The entire rite was in Polish. Generally 
speaking, the Western rite Orthodox were quite conservative in the 
changes made in the rite, preserving it very carefully. However, they did 
not consider it as finally established and left it fluid in the texts, ritual, 
and customs. 


WESTERN ORTHODOXY IN FRANCE AND WESTERN EUROPE 


The roots of present-day Western Orthodoxy in France may be 
said to lie in the formation of the Confraternity of St. Photius in Paris 
in 1925 with the approval of Metropolitan Eulogius, at that time reigning 
prelate of the Russian Church in Western Europe under the Patriarchate 
of Moscow. Within the Confraternity was a Commission which under- 
took a study of the Gallican and Roman rites. Active in that Commis- 
sion was Eugraph E. Kovalevsky, later destined to play a prominent role 
in the Western Orthodox movement. In 1928 the newly-organized French 
Orthodox parish in Paris petitioned Metropolitan Eulogius for permis- 
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sion to restore the Gallican Liturgy and use the new calendar. The mat- 
ter was referred to the Patriarchate of Moscow with, apparently, no re- 
sults of a positive nature. The Confraternity was convinced that the 
Western tradition had to be restored in France if French Orthodoxy 
was to be resuscitated. 


About this time (1929-30) a figure appeared out of the “inter- 
church expanse” who, like St. Simeon, was not to pronounce his Nunc 
Dimittis, until he beheld Western Orthodoxy restored in France. This 
was Bishop Louis-Charles Winnaert. Born in Dunkirk, in Northern France, 
in 1880, Winnaert studied at the Roman Catholic University of Lille. Or- 
dained to the priesthood in 1905, he was appointed vicar of Aniche. As 
a Roman priest Winnaert endeavoured to place the liturgical life at the 
center of parish life. Later at his parish at Viroflay, during the war 
years of 1914-18, he celebrated the services of Holy Week as they were 
actually introduced forty years later by Pius XII. During the war he 
became a Modernist and, after some vacillation, left the Church of Rome 
in 1918 with a small following. In 1922 he formed the Liberal Catholic 
Church and was consecrated bishop by the theosophist James Ingall Wedg- 
wood. Winnaert, apparently, had no sympathy for Wedgwood’s theosophy 
and was merely seeking “valid” orders. 


By 1930 Winnaert seems to have changed his Modernist position. 
In that important year for him—he married at that time, he changed 
the name of his Church to the “Evangelical Catholic Church.” Belong- 
ing to his organization weve small parishes in Paris, Rouen, Brussels, Hol- 
land, and Rome. In 1936 his followers totaled in the neighborhood of 
1500 faithful. About 1930 Winnaert, seeking a firm dogmatic and canonical 
foundation for his Church, began to search for a rarprochement with the 
Orthodox Church. After being approached by Winnaert, Metropolitan 
Eulogius took an interest in him. A conference of professors from the St. 
Sergius Institute called by the Metropolitan to advise him was inconclusive 
in its results. The professors were generally indifferent to Winnaert’s 
quest for unity. In 1931 came the rupture of Metropolitan Eulogius from 
the Moscow Patriarchate. Winnaert kept up his contacts with Eulogius, 
now under Constantinople, and, following the advice of the Metropolitan, 
he presented a petition to the Patriarchate of Constantinople in 1932. 
As usual there was no reply and Winnaert again wrote to the Phanar in 
1934. With still no reply, in 1935 the convert Hieromonk Lev Gillet travel- 
led to Istanbul to plead Winnaert’s case in person. Gillet held discus- 
sions with bishops empowered by Patriarch Photius who was ill, and Metro- 
politan Gennadius presented certain conditions orally for transmittal to 
Winnaert. 


Although the Phanar accepted the idea of French Western Ortho- 
doxy in principle, the discussions led to no practical result: Winnaert 
never received any official decree from Istambul, nor even any confirma- 
tion of the oral terms presented by Gennadius. Finally losing all patience 
with the Greeks, Winnaert, in March, 1936, approached the Russian 
Church through its representatives in Paris. He asked the Confraternity 
of St. Photius to undertake the task of uniting his group to the Church 
by interceding with the Moscow Patriarchate. Wholeheartedly support- 
ing Winnaert’s case, the Confraternity sent its report along with a Memo- 
randum from Winnaert to Metropolitan Sergius (Stragorodsky), Locum 
Tenens of the Patriarch and later himself Patriarch. The Confraternity 
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emphasized the urgency of the matter owing to Winnaert’s poor health. 
On 16 June 1936 the Moscow Patriarchate promulgated its now famous 
decree which restored Western Orthodoxy in France with its proper rite on 
the one hand, and fixed the conditions for receiving Winnaert and his 
community on the other. The Ukase was no doubt the work of Metropo- 
litan Sergius himself and incorporated his ecclesiological and canonical 
erudition. The late Patriarch considered the restoration of Western 
Orthodoxy in Western Europe one of the most important acts of his 
archpastoral life and it is truly remarkable that in the second half of 
the 1930’s, when the Russian Church was at its lowest ebb physically and 
materially, that its hierarchs displayed spiritual vigor enough to com- 
prehend the consequences and importance of the restoration of Western 
Orthodoxy. 


WESTERN RITE UKASE 


The 1936 Ukase of the Moscow Patriarchate indicated that the Rus- 
sian Church had the authority to deal with Winnaert only as one of the 
Local Autocephalous Churches and could not act on behalf of the whole 
Orthodox Church. In receiving Winnaert’s group into Orhodoxy it was 
receiving it into the Russian Church. The new body therefore must con- 
form to the laws of the Russian Church as well as to its teachings, for 
the new Orthodoxy would be teachers not only of their own flocks but of 
the Russian Orthodox faithful as well. There must not be essential dif- 
ferences in the administration of the Sacraments which might cause 
scruples among the old Orthodox faithful as to receiving such from the 
newly-united clergy. The new community, while keeping its time-honored 
customs, must, at the same time, not be segregated from the Church 
which received it. 


As for the Orders of the uniting group, the Ukase pointed out that 
since the Orthodox Church had never made a conciliar decision about 
Old Catholic orders all Old Catholic clerics who join the Russian Church 
must be received through Chrismation. Winnaert’s consecration by 
Wedgwood, moreover, had to be ranked as a “vagrant” consecration and 
could not be accepted in any case. Despite the transgression of the canons 
by his marriage, the Ukase was lenient towards Winnaert and decreed that 
he could be received as a priest (having been ordained in the Roman 
Church) provided he dissolved his marriage and gave up any hopes of 
elevation to the episcopacy. 


The Ukase then decreed that Winnaert and his community could 
be received on the following terms: 


1. Winnaert could be recognized only as a priest; his improper 
marriage to be dissolved. He could have no hopes for the episcopacy, 
but he could be appointed administrator or dean of the united group 
under diocesan supervision. 


2. Clerics and laymen who had received Confirmation recognized 
by the Russian Church would be received through Penance; those 
without it would be received through Chrismation. All clerics in 
either case would be ordained unless their Orders derived from a 
source recognized by the Church. 


3. The uniting community must accept the full Orthodox doctrine 
of faith without reservations. 
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4. In its liturgical cult the united community may preserve the 
Western rite but the liturgical texts must, at least gradually, be 
purified of all heterodox expressions and thoughts. 


5. The kalendar of Saints and Feasts must be purged of all 
saints canonized in the West after the schism of 1054. 


6. In the Mass of the united community only leavened bread 
must be used; the laity to receive Communion under both kinds by 
means of a spoon. An epiclesis is to be inserted after the Words 
of Institution, and the Liturgy itself to be celebrated upon an An- 
timins issued by the diocesan “in token of canonical unity with 
the Orthodox Diocese.” 


7. Baptism must be by triple immersion and affusion used only 
clinically. Holy Chrism issued by the Bishop must be used in Chris- 
mation which is administered by the priest. The Sacrament of Holy 
Unction is not to be reserved only for the dying but to be administer- 
ed to the sick as well. 


8. All seeking to be united must petition Metropolitan Eleutherius 
of Lithuania, in charge of the Russian parishes is Western Europe, 
who will receive and reconcile those approaching the Church, or 
delegate the duty to a priest able to use French. 


9. The united parishes of the Western rite will be known as 
“Western Orthodox.” 


10. Those desiring Holy Orders shall be examined as to canonical 
impediments and as to their Orthodoxy and knowledge of the ritual. 
At ordination they shall be vested in Western vestments but while 
participating in Eastern services they may wear vestments of either 
rite. The same shall apply to Eastern rite priests con-celebrating in 
the Western rite. 


Note here the application of the principle, stated elsewhere in the 
Ukase, that the Western Orthodox ought not to be foreign to the Body 
of the Church or segregated from its corporate life. The Western rite 
clergy are given the privilege of being “bi-ritual,” i. e., able to celebrate 
in either rite and the Eastern rite clergy have the privilege, dating from 
antiquity, to participate in the Western rite. This inter-participation in 
rites is exactly what shows in concrete terms that individual clergy as well 
as Churches are in communion with each other. Note also that the Ukase 
pre-supposes that the Western Orthodox will adhere to the ancient practice 
of con-celebration which does not now occur in the Roman rite of the 
Roman Catholic Church except at ordinations. 


11. All matters concerning the reception as well as the further 
care and direction of the Western Orthodox parishes were to be 
placed in the hands of Metropolitan Eleutherius, the Exarch. 


WINNAERT’S RECEPTION 


On 2 December 1936 Mgr. Louis-Charles Winnaert, who was gravely 
ill at the time, was personally received into the Church by one of the 
priests of the Patriarchal Church. By the early months of 1937 the 
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ground-work for the reconciliation of Winnaert’s entire body was laid. 
At the beginning of February, Fr. Winnaert was raised to the rank of 
Archimandrite by Metropolitan Eleutherius, having, meanwhile been pro- 
fessed a monk, taking the name Irenaeus. Later that month and at the 
beginning of March the Metropolitan re-ordained Fr. Lucien Chambault 
and other clergy of Winnaert’s group. On 3 March 1937 Winnaert died 
after seeing his cherished goal accomplished. Soon after this Eugraph 
Kovalevsky was ordained for Western rite work—the first instance of an 
Eastern rite layman being ordained for the Western rite. His first Mass 
as well as the first Western Orthodox Mass to be celebrated in France, 
presided over by Metropolitan Eleutherius, was sung on the day of the 
burial of Archimandrite Irenaeus Winnaert. 


From its very birth, French Western Orthodoxy had to traverse 
a road filled with both internal and external obstacles. These began 
with the death of Fr. Winnaert and continued until the end of the Ger- 
man occupation of France in World War II, which stopped the organic 
development of French Orthodoxy. The history of the growing pains of 
French Orthodoxy is mixed up in all the difficulties of the Orthodox 
Church as such in Europe, e. g., the various schisms ani jurisdictional dis- 
putes among the Russians. But Western Orthodoxy has had its own 
peculiar problems, none the least of which concerned the matter of 
exactly what form of the rite to use. The ritual which had been evolved 
by Winnaert reflected the peregrinations of his community in the “inter- 
Church expanse.” In order to avoid any delays, Metropolitan Sergius had 
allowed the use of this rite provisionally, providing it satisfied the mini- 
mum desiderata of Orthodox dogmatic theology. But he did stipulate 
that further work be carried out in reforming the rite in the spirit of 
the ancient liturgical traditions. 


BENEDICTINE ORDER RESTORED 


During the first few War years, Fr. Lucien Chambault, pastor of 
the Western Orthodox parish of the Ascension (on rue d’Allerary), and 
the only Western Orthodox priest in Paris, came into close contacts with 
monks of the Eastern rite. Subsequently he received the calling to em- 
brace the monastic life. Together with another Western rite monk, Fr. 
Chambault decided to restore Western Orthodox monasticism and to 
adopt the ancient rule of St. Benedict. Purging the monastic Offices 
of all later stratifications, and working with the friendly aid and advice 
of several learned Roman Catholic Benedictines, Fr. Chambault trans- 
lated all the offices necessary for daily recital in choir. It was possible, 
thus, to establish a communal life. Along with this, the ritual for the 
reception and profession of monks in accordance with the Benedictine 
Rule was established after considerable research. In a short time the 
nucleus of a monastic community was formed with three monks of the 
Western rite. Later, others joined the community. Fr. Chambault took 
the name Denis at his profession, after St. Denis (Dionysius) the first 
Bishop of Paris. The new Benedictine community continued its close ties 
with Eastern rite monks, several of whom shared its community life. 


D.F. A. 


(to be continued) 
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THIRTY-THREE DAYS IV RUSSIA 


ODESSA*) 

At 8:35 A.M., Vnukovo Airport, Moscow, it was still rain- 
ing when we boarded the Antonoff—10 Turbo-prop jet plane for 
our flight to Odessa on Wednesday, 24 August 1960. We shared 
the entire private section at the rear of the aircraft (which was re- 
served for Metropolitan Boris and his party of fifteen persons). 
As we neared Kiev, the South greeted us with sunshine and flying | 
over Kiev we could distinguish familiar landmarks, the foremost of 
which was the famed tower of the Kievo-Pechersky Laura. At 
10:55 A.M. we landed at a large Odessa airport, the runways of 
which were not as yet paved to accommodate jet aircraft. However, 
the landing was smooth. Awaiting us was a large group of clergy 
and laity among which were Attorney Philip Adler, our Arch- 
diocesan jurisconsul from New York City, and his wife. The Adlers 
were on an extended European holiday and had come to Russia 
as part of their itenerary. After iniroductions each of us was as- 
signed to the waiting Odessa eparchy limousines and automobiles 
with a host priest or archpriest (depending upon our ecclesiastical 
rank), and we sped through the streets of Odessa to the residence 
of the Metropolitan with its private chapel (church). We noticed 
with interest the beautiful small icons each auto had enshrined 
either over the inside mirror or above the divider of the limousines. 
We learned that each of the young chauffers is employed full time 
in that capacity by the diocese to operate an entire fleet of automo- 
biles. 





As our entourage drove up to the gates of the church of the 
-atronage of the Theotokos (Pokrov) and the adjoining archiereical 
residence, an exuberant and even emotional crowd of people greet- 
ed their Odessa heirarch—and our American Exarch, Metropolitan 
Boris, literally “cheering” the return of their beloved prelate from 
a lengthy stay in America. In the small church twenty-eight 
priests, two deacons, ten sub-deacons, all vested in identical vest- 
ments of white and light blue, assisted Metropolitan Boris and 
Bishop Sergius in officiating a Moleben. Although the entire con- 
gregation, composed of clergy and faithful, joined in singing the 
responses, we also heard the exact and precise singing of the semi- 
narians under the direction of N. G. Viranovsky, the Odessa Cathed- 
ral choir-director, and Instructor of music at the Odessa Theolo- 
gical Seminary. 


*) Continued from the January-February (No. 1—2) issue, p. 16. 
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METROPOLITAN BORIS GREETS AMERICAN GUESTS AFTER MOLEBEN 


Following a word of welcome by the Father Secretary of 
the Odessa eparchy, the Most Reverend Metropolitan greeted his 
clergy and faithful and thanked them for their warm welcome. He 
then intreduced us, his guests from the United States and Canada, 
and officially welcomed us to Odessa. 


In the garden of the archiepiscopal residence, in surround- 
ings of almost fairyland beauty abounding in semi-tropical vege- 
tation, there awaited us canopied banquet tables with settings for 
more than 50 guests. Seminarians, dressed in white coats and 
black ties, served us a multi-course delicious lenten luncheon. The 
striking contrast of the warm sunny south with the cool rainy 
Moscow we had just left what seemed only moments before, set 
the tone for our entire stay in Odessa as guests of our gracious 
host—Metropolitan Boris. The Most Reverend Metropolitan in- 
vited us for a vacation. However, for churchmen even a vacation 
is a “busman’s holiday” for in renewing one’s physical self, the 
need for spiritual rejuvination also is self evident. The essentials 
and the sources for both were about us in abundance—we needed 
merely to reach out and they were ours. 

We were settled in the comfortable hostel of the beautiful 
Odessa Dormition Monastery overlooking the Black Sea. The 
Adlers joined us and were to be a part of our “delegation” during 
most of our stay in Russia. The accomodations at the hostel are 
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modern, pleasant and comfortable. The walk from the guest house 
to the private beach of the monastery is a matter of descending 
about 280 steps from the cliff to the water’s edge. A monk is on 
duty at all times at the foot of the stairs. The Brother we met 
performing this “Obedience” was a young man in his early twen- 
ties from the Western Ukraine (Galicia). We, the male guests to- 
gether with our hosts, leisurely refreshed ourselves by a swim in 
the Black Sea before making a visit to the city. 

Odessa is a beautiful resort city. There are a great number 
of parks. Trees, shrubbery, and flowers are in abundance every- 
where; it seemed that every street is lined with greenery and the 
waterfront is framed by parks. We spent some time wandering 
along the well-kept walks of the waterfront park and enjoyed the 
view of the harbor. Friendly youngsters abound near the harbor 
where they, no doubt, learn from the seafaring men of faraway 
places. These children readily spot foreigners. During one of our 
walks, a group of youngsters surrounded us to offer souvenirs such 
as pins and medals, hoping, of course, to receive something in ex- 
change. We didn’t disappoint them but had to make a_ speedy 
retreat, for out of nowhere we were engulfed by a crowd of boys 
more than we could handle. 





ST. ELIAS THE PROPHET CATHOLICON 
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In Odessa we visited the Catholicon of St. Elias the Prophet. 
One of our hosts, Archpriest Basil Bader, was the pastor of this 
quite large and beautiful temple on Pushkin Street. Most of the 
churches in Odessa seem to be constructed in a sort of neo-Byzan- 
tine style. They were generally well lighted, with high interiors 
projecting upward into a large round dome in the center. St. 
Elias was built in 1894 of brick brought from Constantinople. It 
has three Altars: the main Altar dedicated to St. Elias the Prophet, 
the. left to the Archangel Gabriel and the right to the Feast of the 
Icon of the Theotokos the Nurterer (Mlekopitatelnitsa). Father 
Basil has three young assistant priests, all recent graduates of the 
Odessa Seminary, one protodeacon and the regular staff of choir 
master and precentors. 


Next to the catholicon of the Prophet Elias are located the 
eparchal offices of the Odessa Archdiocese. Metropolitan Boris 
conducted us on a tour of the entire building which impressed us 
as a beehive of eparchal activity, smoothly functioning in every con- 
ceivable aspect of administrative life. In the portrait gallery of 
former Odessa heirarchs, we noticed a portrait of Metropolitan 
Platon (Rozhdestvensky) who was in America prior to and fol- 
lowing the Revolution in Russia. When he fled Russia during 
the Civil War he was actually the prelate of the Odessa Archdiocese. 
In America he founded the so-called “American Metropolitanate” 
which is in schism from its Mother Church. 


The Odessa-Kherson Archdiocese is ruled by the Metropo- 





U.S.A.- CANADIAN GUESTS IN ARCHDIOCESAN OFFICE WITH METROPOLITAN 
BORIS AND BISHOP SERGIUS 
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litan without an advisory council, etc. There is a vicar-bishop and 
there are 26 deaneries, 382 churches (14 in the city of Odessa plus 
a monastery and a convent) but only 272 priests and about 100 
deacons. During the preceding year 57 priests were ordained. 
Often qualified parish precentors (Anagnostes) are ordained priests 
but they must at least complete seminary correspondence courses 
to qualify. Father Basil Bader is the Eparchal Secretary while 
Archpriest Trophim Liuty is the Dean of the City of Odessa. The 
Metropolitan has a personal secretary, Michael Sergeevich Mirosh- 
nichenko, who also was most helpful to our “delegation” in making 
all sorts of arrangements. There also is a secretary for the Kher- 
son diocese, as well as bookeepers, accountants, an archivist, a 
treasurer, workers in the pensions department, and many other 
workers. There is no doubt but that the eparchy is functioning ef- 
fectively and smoothly. 





ST. PANTELEIMON’S CHURCH - SEMINARY 


THE SEMINARY 


The Odessa Theological Seminary is located on Chizhikov 
Street, off one of the city’s beautiful squares and not far from 
the railroad station. Bishop Sergius (Petrov) of Belgorod-Dnest- 
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rov, Vicar of the Odessa Eparchy and Rector of the Seminary, con- 
ducted us on a tour of the seminary and answered questions in 
his offices. The physical plant is not lacking in facilities. The 
Seminary St. Panteleimon’s Church is enormous: the main Altar 
is dedicated to St. Panteleimon the Unmercenary, the left Altar to 
St. Sergius of Radonezh, and the right to St. Andrew the First- 
Called Apostle. 


A typical day at the seminary is as follows: 7:00 A.M. all 
arise and proceed to the gym for physical culture; 7:30 Morning 
prayers; 8:00 - breakfast; 9:00 to 1:00 - classes of 45 minute pe- 
riods; 1:00 to 1:20 - Tea break; 1:20 to 2:30 - classes; 2:30 - dinner, 
study, etc.; 6:00 P.M. - evening studies; 9:00 P.M. - Evening pray- 
ers. During Evening prayers sermons are preached by the third 
and fourth year men, after which the Seminarians have free time 
until 11:00 P.M. when the bell sounds for retiring. The dormitory 
is located to the rear of the eparchal offices, which are actually 
around the corner from the seminary. 


Final examinations are given from the first to the tenth 
of September, giving students ample time during the summer recess 
to make preparations. The school year begins on the 10th of 
September. Candidates for the priesthood are assigned to parishes 
by a special committee of the eparchy. The seminary teaching 
staff is composed of 15 pedagogues. Bishop Sergius stated that 
forty new students were admitted for the 1960-61 school year to 
boost the total number of resident seminarians to 140. All the stu- 
dents are grouped into seven sections and are assigned priests who 
work with them in teaching the practical aspects of parochial life, 
the daily cycle of services and especially the proper methods of 
celebrating the Liturgy and Offices. 


HOLY DORMITION MONASTERY 


On Thursday, 25 August, this writer was up at the break of 
dawn to observe the monastic rule of prayer prior to the con- 
celebration of the Holy Liturgy at the Dormition Catholicon at 8:00 
A.M. Not all of the monastic brethren participate in the daily 
Liturgies as some are assigned various chores or “Obediences.” 
Nevertheless, the monks and some faithful began to fill the church 
long before the start of the Liturgy. The Rt. Rev. Father Joseph 
Havriliak (Passaic, N. J.) was celebrant of the Sacred Liturgy. He 
was assisted by Heiromonk Vitalis of the monastery, two heiro- 
deacons, and this writer. The monastic choir, enlarged by semina- 
rians and other singers, was directed this day by the celebrated 
choir master of Odessa, Viranovsky. A tape recording of these 
services was given us by the Father Superior of the Monastery, 
Hegumen Alexander (Lekhno). Prof. N. Viranovsky very often par- 
ticipates in monastic services because of his love for the spiritual 
serenity found in the monastery. 
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The Dormition Monastery was 
established in 1814 as a podvorije of 
the vicar bishop of Odessa whose 
title was “Bishop of Elizabethgrad.” 
In the beginning the monks who 
staffed the podvorije were consider- 
ed the personal of the bishop. At pres- 
ent the monastery is an independent 
entity. 


The head of the Monastery is 
the ruling heirarch of the Odessa 
eparchy. The acting head (Namest- 
nik), is Hegumen Alexander. There 
are 42 monks in residence, the old- 
est 95 year-old Father Sabbas, whose 
“Obedience” is “keeper of the inner 
gates” leading to the Patriarch’s 
residence and the guest hostel. Fa- 
ther Sabbas who only recently came 
HOLY WATER BLESSING FONT from Holy Mount Athos, with four 

IN MONASTERY = 

other monks, looks much younger 
than his age and is hale cnd hearty. Ten of the brethren are un- 
der the age of 30. The monastic brotherhcod is composed of two 
schi-heiromonks, one schi-hegumen, five hegumens, eleven heiro- 
monks, six heirodeacons and twenty-seven ordinary monks. 





The Father Superior, Hegumen Alexander, directs all phases 
of the life in the monastery. He is assisted by a competant young 
staff of brethren: the Economos is Hegumen Boris (Nikitiuk); the 
Dean is Hegumen Philip (Izumen) and it is his duty to look after 
the order of services, check on the personal life of the brethren, 
‘rare for their cells, etc., and he is also monastic bookeeper; the 
Treasurer is Hegumen Malachy (Tishkevich) ; the cellarios is Heiro- 
monk Jeremias; and, the Confessor of the community is Schi- 
heiromonk Callistratus, age 84, who had not left the monastery for 
50 years and prior to this had spent 16 years at Mount Athos. 
Father Alexander’s mother Sister Zinobia, unable to fulfill the rigors 
of monastic life in a convent because of failing health, lives with her 
son in the Superior’s quarters (a separate building) and keeps house 
for him. 


In addition to a life of prayer and contemplation, the monas- 
tery is a rest and health resort for bishops. His Holiness, the Pa- 
triarch, has a palatial summer residence on the grounds. His 
Beatitude Macarius, Metropolitan of Warsaw (now deceased), 
and Bishop Onesiphorus, were here for a rest cure during our visit. 
Bishop Daniel (Uzvik) spent much time here while achieving a 
cure for his eyesight. 
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The cloister is noted for 
its vineyard, orchard and flow- 
ers. An agronomist is employ- # 
ed to look after the Patriar- 
chal orchard and_ specialists 
are consulted or employed to 
look after the vineyard, or- § 
chard, etc. The monastery is | 
self sufficient. The wine pro- 
duced supplies the convent, 
seminary, cathedral, bishop’s 
needs as well as the monas- 
tery. Father Heiromonk Mark 
is the winemaker. We visited 
the wine cellar and were 
doled out a monastic portion. 
In addition, the garden sup- 
plies all the vegetables. The 
monks do most of the work, 
but the younger brothers are 
assigned as aids to help care 
for the cells of the aging 
monks. A full-time dietician 
and two assistants prepare 
all the meals served in the 
clean and pleasant refectory. 
The monastery has its own 
laundry, wood-working shop 

-one of the monks is an accomplished cabinet-maker, Heirodeacon 
Vitalis is an electrician, and there is a private telephone exchange 
which is also connected to the city lines. The steam baths (Turkish 
baths) are operated daily but are reserved only for the residents 
of the cloister. Two of the heirodeacons are the monastery chauf- 
fers; the monastery owning two automobiles. There is a well-furn- 
ished dispensary and dental clinic. Three medics regularly come to 
‘are for the brotherhood. Although there are no resident phycisians, 
in case of need, there is someone on call at all times. 





FATHERS B. BADER, W. KRESHIK, N. PETROV 


During the summer months many of the seminarians take 
advantage of the opportunity to study the offices of the Church 
and liturgical practices by living in the monastery. They must fol- 
low the ascetic rule while in residence, attend all offices and serv- 
ices, fulfill “Obediences” and work. Usually it is those seminarians 
who are inclined toward monasticism who spend their summer vaca- 
tons in this manner. 


There are three steps toward the “angelic” status. The first 
step is the tonsuring of the Riasophor; simply, giving a person the 
right to wear the habit, a riason and the kamilavkion (klobuk). 
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One may still reconsider after this step and return “into the world.” 
The second is the Tonsure of the Mandyas: one takes the vows 
and becomes a “full monk” with no return into the world. The last 
step is seldom achieved or sought for and is called the Great 
Schema: one wtihdraws completely or almost completelly from all 
contacts with the world. Such a monk is called a schi-monk. 


At the Dormition Monastery the day begins at 6:00 A. M., in 
the Winter months whereas in the warm months the offices usually 
begin at 4:30 A.M. At 7:00 Orthros is sung, followed by Liturgy 
at 8:00. Usually about 15-16 of the monks in residence are able 
to attend to the Liturgies, the others carrying out their “Obediences.” 
A light breakfast is served at 10:00 during which time the “Lives 
of Saints” are read by one of the monks. This is practised at all 
meals. After breakfast and until 2:00 P.M. each fulfill their “Obe- 
dience.” At 2:00 it is mealtime, the Economos determining the al- 
loted number of minutes for rest after prayer. He assigns chores 
or work to each one. Vespers are said at 6:00 P.M. during the 
summer months and at 5:00 in the winter. These last until 10:00 
P.M. at which all or nearly all brethren are present. A light sup- 
per is served at 10:00 P.M. followed by the Compline and the 
Monastic Rule which ends about 11:00 and is followed by “lights 
out.” 

On Feast days two Liturgies are celebrated. The first is cele- 
brated in St. Nicholas Church at 7:00 A.M. and the late one at 
10:00 A.M. in the Dormition Catholicon. All the brethren are re- 
quired to attend the late liturgy. After the second liturgy there is 
a festive procession to the Refectory. Two of the heiromonks carry 
the holy icon of the Feast, the Father Superior in his Mandyas and 
with the Crozier follows the entire procession as the members of 
the community file in pairs into the refectory. According to the 
Rule, each monk and postulant is given the monastic portion of 
wine with the meal. Contrary to some popular belief that monastics 
receive wine with every meal, it is served only when the Typicon 
calls for it on Feast days. After the repast, the brothers rest, read, 
go swimming in the sea or are instructed in some spiritual matters. 
Vespers are said at the regular time. 

Although St. Nicholas Church is considered the “winter 
church” almost all of the services are now held in the Catholicon. 
Three times a week, an Akathistos is sung. On Sundays to the Dor- 
mition of the Theotokos, on Wednesdays to St. Sergius and St. 
Seraphim (alternate Wednesdays), and on Thursdays to St. Nicho- 
las. His Holiness, Patriarch Alexis, presented a valuable icon of 
St. Sergius to the Monastery, before which the Akathistos is sung. 
The presentation was made in order to cement the ties with St. 
Sergius-Holy Trinity Laura (in Zagorsk). 
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The entire cloister is enclosed by a high wall. Upon entering 
the holy gates, the St. Nicholas Church is to the left, back of which 
are the dormitories of the monks, the Refectory, and the Catholicon. 
The Catholicon is white with a single large dome built in the clas- 
sical style including the row of columns in front. The entire com- 
plex is of this classical style reminding one of the nearness of Odes- 
sa to Greece. The simplicity of the entire holy place is very ef- 
fective and condusive to prayer as well as rest and serenity. The 
iconography of the cloister however, is suggestive of the decadent 
iconographic period in the Russian Church. Recent iconography 
seems to be correcting the situation. Beyond the inner gates to the 
orchard is located the palace of the Patriarch and the guest hostel 
(bishop’s hostel) in a veritable Eden. Although the palace is 
closed in the absence of His Holiness, we were enabled to tour the 
recently remodeled and enlarged residence. It is truly fit for a 
patriarch. 





A SHRINE GRAVE MONUMENT IN MONASTERY 
CEMETERY OF BISHOP ANTONY 
OF SAN FRANCISCO 


ST. MICHAEL’S CONVENT AND OTHER CHURCHES 


When we drove into the enclosure of St. Michael’s Convent, 
which is located in the heart of the city, a young postulant was ring- 
ing the bells in the small bell tower. Once inside the cloister the 
city of Odessa is locked out and one finds oneself in another world. 
An orchard and gardens spread out between the buildings of the 
convent and peace reigns supreme. The noises of the city seem to 
be merely distant echoes. The Mother Superior, Hegumena Antonia, 
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and a group of nuns, greeted us with bread, salt, and flowers on 
the steps of their church. The Most Reverend Metropolitan Boris 
was expected at the same time but was delayed. Not waiting for 
His Eminence, we proceeded to the church while the nuns sang 
the troparion to St. Michael. We had an opportunity to look about 
the immaculately kept edifice. Shortly after Metropolitan’s arrival, 
we were invited to take tea with the Mother Superior in her quar- 
ters. 


We had a short time only to see some of the aspects of the 
Convent’s life. Prior to the Revolution the Convent housed bet- 
ween 50 and 80 nuns. Today the community numbers 133. It was 
established in 1841 outside of the city, but today the city has sur- 
rounded it. In addition to prayer and contemplation the main ef- 
fort of the nuns is gold weaving such as: making ecclesiastical vest- 
ments, miters, other types of embroidery work, etc. All their food 
is grown in the gardens. They supply the city churches with Altar 
bread and they bake the prosphora approximately four times a 
week. A total of five to six thousand breads are baked for Feast 
days and about three to four thousand for Sundays. 


The Mother Superior is assisted in the administration of the 
Convent much in the manner we have described above in the ad- 
ministration of the Dormition Monastery. Two priests are attached 
to the convent as chaplains: Archpriest Eugene Kernichuk and 
Archpriest Roman Duravkin. The Confessor of the Community is 
Heiromonk Micheas (Anykov). A daily Liturgy is celebrated at 
8:00 A. M., and two Liturgies are celebrated on Feast days and Sun- 
days. A second church, in the “basement” of St. Michael’s is de- 
dicated to St. Mary Magdalene. 


During our stay in Odessa, our host Metropolitan Boris want- 
ed to be with us as much as possible. We dined at his residence 
several times but took most of our meals with him in the garden 
of the monastery near the Patriarchal residence. The weather was 
most cooperative. Despite the very strict Fast of the Dormition, each 
meal was a new adventure in lenten fare. We were treated to Rus- 
sian lobsters and other seafood delicacies and no reasonable wish 
was left unfulfilled. Mrs. Adler, net being of the Orthodox Catholic 
Faith, made a passing remark that since she was a small child she 
had never tasted a certain food. For breakfast the following day, 
this dish was prepared and was at her place setting! The prelate 
took us to the home of his aged mother which he built for her and 
her monastic companion-nurse. His adopted son also lives with his 
mother. The home and its garden are excellent by any standards. 
The “photo-club” of the seminary recorded on film many aspects 
of our visit and on Thursday evening (25 August), in the Metropo- 
litan’s lounge, we viewed a two-hour film (a tape recorder provided 
the commentary and a musical background) of Metropolitan Boris’ 
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activities in Odessa up to and including events of Thursday morn- 
ing of our visit. 


** 
aa 


Although it was not possible to visit all the Odessa churches, 
we did get to see a number of them. At the large Dimitri Ceme- 
tery a very beautiful church of St. Demetrius was undergoing an 
exterior face-lifting. It stands out as a sort monument by its height 
even though the capacity would be approximately 600 to 700. It 
has one Altar and a second movable one. The church was built in 
1888, contains some good icons and is very tastefully decorated. 
The Pastor, Archpriest Konstantine Zhukovsky has three assistants: 
Reverend Fathers Justinian Polycarpov, John Knizhanovsky and 
Eugene Bahutsky. Two Liturgies are celebrated daily and an aver- 
age of three or four burials are officiated each day. 

The Holy Trinity Church was given to the Patriarchate of 
Alexandria as its podvorije (““embassy” church) to the see of Mos- 
cow. The church is 155 years old and was re-opened in 1943. It 
presents somewhat of a dark interior and has a capacity of 1000. 
The Apostolic Representative, Archimandrite Elpidius, was just ap- 
pointed by, the Alexandrene Patriarch and was not yet in residence. 
Father John Silakov, a young Russian priest, on leave from the 
Moscow Patriarchate to the Alexandrene, showed us about the 
temple. Speaking English fairly well he had graduated from the 
Theological Seminary and the State University. The three Altars 
of the church are on a single plane and are dedicated to the Holy 
Trinity (main), Patronage of the Theotokos (right), St. Spyridon 
the Triumphant and Feast of the BVM Icon of “Unexpected Joy” 
(left). Each Friday evening an Akathistos is sung at the ancient and 
highly venerated Theotokian Icon of“Unexpected Joy.” 


THE CATHEDRAL 


The Holy Dormition Cathedral was constructed in 1869 in 
the Byzantine tradition and is located on one of the main streets 
the Street of the Soviet Army. The main shrine of the cathedral 
is the wonder-working Icon of the Kasperov Theotokos. The right 
Altar is dedicated to the Feast of this icon (October 1/14). The left 
Altar is dedicated to the Laudations of the Mother of God—fifth 
Saturday of the Great Fast. The main Altar is dedicated to the 
Feast of the Holy Dormition of the Theotokos. Recently His Holi- 
ness, Patriarch Alexis, presented an ornate gold and silver Altar 
to the cathedral. In the lower church, the two Altars are dedi- 
cated to St. Nicholas and the Three Hierarchs. The main church 
has a capacity of 5000. Week day liturgies are usually celebrated 
at the altars in the lower church except for Fridays, whereas the 
upper church is used on holy days, Sundays and Fridays. 
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The ruling heirarch of the eparchy is the Pastor of the 
Cathedral but the acting Pastor is the Mitred Archpriest Sergius 
Dobrodeev. He is assisted by five priests, two protodeacons, two 
deacons, two precentors, two choir directors and a staff of the 
customary sub-deacons, etc. The main choir is one of the best in 
the Soviet Union. Almost all of the nearly sixty voices of the choir 
are also singers in the local opera house. 

One hundred years ago the people of Odessa were spared 
destruction by the intercessions of the Most Holy Theotokos. During 
a long seige of their city by the Turks, popular manifestations of 
devotions were made to the Kasperov Theotokos on Holy Thursday 
for an entire night and on the morning of Holy and Great Friday 
the Turkish fleet stopped bombarding the city, turned about and 
left. This miracle is attributed to the intercessons of the Theotokos 
and the citizens of Odessa vowed to ever render praise and thanks- 
giving on every Friday for this beneficence. They have kept this 
vow faithfully for a 100 years and each Friday morning at 7:00 a 
solemn Akasthisos is sung in the cathedral with the participation 
of many priests, choirs, monks, seminarians and faithful. An aver- 
age of twenty-five to thirty priests participate each Friday morning. 

At seven o’clock on Friday morning, 26 August 1960, we 
participated in the Akathistos co-officiated hy Metropolitan Boris, 
Bishop Sergius, forty priests vested in identical vestments, eight 
protodeacons and deacons, and twelve sub-deacons. The lay mem- 
bers of our delegation and other guests were given a place on the 
large right kliros. The choir of nuns stood in the left kliros while 
the Cathedral Choir used the balcony in the rear of the edifice. All 
the singing was done antiphonally with one of the choir directors 
leading the congregation and the nun’s choir from the elevation at 
the left kliros. The cathedral was filled with faithful and the devo- 
tions left a lasting impression on us. 

Because the seige of Odessa by the Turks disrupted the reli- 
gious life of Holy Week, when the Turkish squadrons retreated 
the customary Holy Unction Sacrament celebrated on the eve of Holy 
Thursday was then celebrated on Great Friday morning. By a 
special dispensation, Odessa celebrates this holy Sacrament on Great 
Friday rather than on Wednesday evening. 

Following the Akasthistos, His Eminence the Metropolitan 
presented each of us with a priceless, hand-painted icon, asking 
the people of Odessa to remember us in their prayers. Sixteen 
young ladies, about the age of ten or twelve dressed in their finest 
whites, presented each member of our group and our accompanying 
host priests with huge bouquets of live, cut flowers. Not only 
were we deeply moved by the genuine surge of prayer during the 
services, but the solicitude for us priests and laymen from “faraway 
America” deeply touched us all. 

os 
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Much too quickly our holiday in Odessa was coming to an 
end. During the rest of Friday we had the opportunity to visit in 
the city, and with the priests. We also heard a religious concert 
given by the Cathedral Choir in the Refectory of the monastery, and 
had a farewell supper in the Patriarchal vineyard. 


The 27th of August was the birthday of the Most Reverend 
Metropolitan Boris. At the farewell repast our group presented him 
a crystal engraved vase in memory of our visit. His Eminence in 
turn bestowed upon us fine gifts for our families and personal 
gifts for each of us. 


We stopped by the archiereical residence to extend our 
good-byes to Metropolitan Boris on Saturday morning. We sang 
“Happy Birthday” (in English) to him and then proceeded to the 
airport for our flight to Moscow after getting his blessing. Each 
of us were presented beautiful picture albums of our stay in Odessa 
prepared with pictures taken even on the evening before our de- 
parture. We discovered at the airport that we had a plane charter- 
ed for our party. Because of bad weather conditions to the north, 
we flew by way of Kharkov, where we made a one-hour stop and 
then proceeded to Moscow where we arrived at 6:25 P.M. at Vnu- 
kovo. Although the weather was cold, wet, and dreary in Moscow, 
our pilots landed the aircraft so smoothly we barely realized we 
had arrived. 


F.S. K. 
(to be continued) 


AMONG THE NEW BOOKS == 


The Council of Florence by Joseph Gill, S. J. New York: Cambridge Uni- 
versity Press, 1959, pp. 453. $8.50 


Uses sources hitherto unpublished. Made use of the neglected memoirs 
of the anti-unionist Sylvester Syropoulos. Gill points out that Pope Eugenius 
IV and his union with the Greek Church helped the papacy to kill the 
conciliar movement in the West. Gill neglects to show that the Greeks 
feared union with the Roman Church, or rather subordination to it, be- 
cause of their fear of ioosing their own national identity. The book is 
the most complete if not the most authoritative on this Western post 
1054 Council. 














St. Ignatius and Christianity in Antioch by Virginia Corwin. New Haven: 
Yale University Press, 1960, pp. xiv + 293. $5.00 


A study of Ignatius’ letters and an analysis of his theology and 
ethics. It discusses him and his times, Antioch and its Christians. The 
book is somewhat too meticulous in its detailed analysis of words and 
ideas with a loss of the drama which runs through St. Ignatius’ letters. 
A valuable introduction to the letter. 
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St. John Climachus. Trans. by Lazarus Moore, introduction by M. Heppell. 
London: Fabers, 25s. 


A translation into English for the first time of “The Ladder of 
Divine Ascent” written in the early seventh century by St. John Climacus, 
Hegumen of the monastery on Mt. Sinai. The translator an Anasstasyite 
Archimandrite-convert. Although St. John wrote his book solely for monks, 
it came to influence profoundly not only Orthodox monasticism but also 
the lives of the laity. There are passages in it which make heavy or 
disturbing reading, but if the reader skips he may easily miss valuable 
insights into the spiritual life. “When the soul loses the blessed and long- 
ed for fervour, let it carefully investigate the reason for losing this... For 
the former fervour can return only through the same door through 
which it was lost.” St. John treats of the “zealous amendment of one’s 
whole life”’ He has no patience with those who try to do something 
about themselves by tinkering with their prayers. 


St. John Chrysostom by Donald Attwater. London: Harvill and Collins. 18s. 


A straightforward biography of that great Orthodox Saint by an 
English Roman Catholic much interested in things Eastern. It is the 
story of a man who begins as a recluse, but is drawn back inexorably 
to the life of a parish priest and a bishop. That turbulent and unpleasant 
world, which sometimes reminds one of Nazi Germany, needed his great 
capacities too urgently, but his outstanding gift of preaching was large- 
ly wasted owing to the innate frivolity of his vast congregations. 


A Commentary on the Divine Liturgy by Nicholas Cabasilas. London: 
S.P.C.K., 1960. 19s 6d. 


Nicholas Cabasilas (c. 1300 - 1370) was a voluminous Byzantine writer 
and one of his most important works was a commentary on the Liturgy 
of St. John Chrysostom. His classic work has been beautifully translated 
for the first time into English by Professor J. M. Hussey and Miss P. A. 
McNulty. In the introduction by R. M. French there is a description of 
the course of the Liturgy and the main prayers are printed in full, with 
useful cross references to the commentary. The book is full of devotional 
teaching and no one could put it down without a greater sense of the 
glory of Christian worship. 


The Way of the Ascetics by Tito Colliander. Translated by Mrs. Nels Ferré. 
London: Hodders, 1961. 9s. 6d. New York: Harpers, 1961. $2.50. 


A sort of introduction to holy living written by an Orthodox Catholic 
for men and women living in the world. The book could even be de- 
scribed as Orthodox spirituality in modern dress; even cigarette smoking 
and theater going are mentioned. The book is enriched by admirable 
quotations from the wide field of Orthodox Eastern ascetic literature. 


Christ in Russia by Helene Iswolsky. Milwaukee: Bruce Publishing Co., 
1960, pp. 213. $3.95. 


The author a Russian convert to Roman Catholicism. The book is 
a history of the Church of Russia 988 A.D. to the present with only a very 
brief reference to the post-revolutionary period. The personal and mystical 
soul of Orthodoxy is emphasized, the richness of its Liturgy, and its place 
in Russia’s life today. 
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CHORAL WORES FOR VOICES 


LITURGICAL MUSIC 


by Bishop Dositheus for 


EASTERN ORTHODOX CHURCHES 


l. Liturgy in C Major _._.__.___. $2.10 each 

2. Liturgy in G Major _..._.__._ $2.10 each 

3. Liturgy in F Major $2.10 each 
Note: Each Liturgy is complete with all Anthems and Ektenias 
for the Divine Liturgy. Also, each Liturgy contains an 
additional Cherubimic Hymn and “A Mercy of Peace.” 

$ 9.50 

... $16.50 





ATTENTION Alki PARISHES 


COLORED PHOTO-CARDS Nicholas Russian of 
historic, nt Sve 2D 
odox Cathedral in New 








Individual cards 10 cents each 
ALSO AVAILABLE 
Rare - Out of print-in English 
A Manual of The Orthodox Church's Divine Services by 
Archpriest D. Sokoloff 85 cents 
Octoechos (8 tones) famous Orloff English version ___ $1.25 
vagy ler $2.00 


Horlogion ( 
Thanksgiving (Day) Service $ .60 
(Including postage) 


ST. NICHOLAS CATHEDRAL 
15 East 97th Street New York 29, N.. Y. 














— 
aecememenes 




















